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Brethren,
It’s hard to beleive that February is already over and soon it will be Spring. I
hope you had a chance to spend time with friends and family over the holidays
and have had the opportunity to recharge your batteries.
The Masonic year is more than half over and Grand Lodge is quickly coming
up in July. Also coming up is the 2019 Sankey Lecture at Brock University in St.
Catharines. This annual lecture as well as Grand Lodge are events that should
be included in your Masonic Calendar and I encourage all Masons to attend
them, particularily our new Masters Masons.
Travelling to events and other Lodges is such a vital part of any Mason’s education. Many Lodges or Districts also hold formal and informal Lodges of
Instruction to assist with education on Masonry in general and memory work
for the three degrees in particular.
These Lodges of Instruction, Masonic events and Lodge itself are all alike in
the fact that you “get out of them what you put into them”. Gaining a better
understanding of Masonry can be acheived through education, and the more
educated you are, the better you will be able to appreciate and enjoy the Craft.
Lastly I look forward to reading along with you the winning essays from the
Masonic Essay contest. The top three essays will appear in the next issue of the
magazine.
Sincerely and Fraternally,
W. Bro. Dan Dignard
Team Lead/Managing Editor
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Who were the
Comacine Masters?
Official Visit Nipissing Lodge #420, Dec. 10, 2018
R. W. Bro. Gerald W. Brandt
Information obtained from the Manual for Masonic instructors and Students first published in 1948.

From history we know, that when the Roman armies gradually withdrew from Britain, and that they arrived back in
Italy. A great many of the builders migrated with them and
found a beautiful situation at Lake Como, in the northern
part of Italy.
Lake Como provided them with an island where they
made impregnable fortifications. For twenty years on
one occasion and twenty-five on another, they withstood
sieges, but their fortress fell on both occasions, due to the
treachery of some of their number who failed to adhere
to their obligations. In those days, as now, some Masons
forgot their vows and in falling harmed the craft.

was satisfactory.
Their Master had to know how to construct a building
from the foundation to the roof, and he must be able to
ornament it properly. These Masters of Como were thorough workmen and well trained. Their time came when
the wars ceased, reconstruction commenced, and building
once again came into its own.

In an age when travel was restricted, they were free, as
Kings and popes had conferred special privileges upon
them, they were allowed to come and go as they pleased.
They were not bound by municipal laws and regulations
; in their lodges they framed laws of government of their
These Comacine Masters became wonderful builders. own members. They had a monopoly of building, and they
They had their lodges, their masters, fellows and appren- paid no taxes. Why all this freedom?
tices. They also had their symbolism. They were the successors of the Roman College of Articifiers. Good work It was of the general opinion that, like churches, schools,
was more important to them than speed. An apprentice and hospitals of today, these Masons were of much more
did not become a fellow until he had served for seven value to the community than any revenue that might be
years, and not even then unless his knowledge and his skill obtained by taxing them. Thus the term free is still applied
Page 4

Ontario Mason Magazine Winter 2019

to Masons and Masonry today.
These Comacine Masters went almost everywhere in Europe, building cathedrals, monasteries, anything whose
construction required the skill and the art of a master
builder. These wonderful craftsman controlled the building programmes of Europe from around 476 AD to around
the time of the discovery of America in 1492, some 1000
years later.

ry doesn’t prove that they were—but it also doesn’t prove
that they were not. A quote from one of those vigorous
historians (Vibert : Freemasonry Before the Existence
of Grand Lodges) says : “ Our form, our framework and
skeleton can be no older than the Guilds : that is to say,
than the ninth or tenth century. Unquestionably, we derive much of our symbolism and much of our science, if
I may use the word, from a far higher antiquity. But we
cannot expect to find, earlier than the days of the Guilds,
anything which can fairly be called craft Masonry : and
the mere operative secrets or symbolical teachings by
themselves will not have constituted their possessors or
teachers craft Masons.”

After filling the Continent with cathedrals, parochial
churches, and monasteries, and increasing their numbers
by accessions of new members from all the countries in
which they had been labouring. They passed over into England and there introduced their peculiar style of building. The Comacine Masters were followed in England and in
other countries by Craft Guilds in which the light of MaFrom here they travelled to Scotland and there rendered sonry was kept burning, but we will leave that for some
their existence very memorable by establishing , in the par- future thought.
ish of Kilwinning, where they erected an abbey, the germ
of Scottish Freemasonry, which has regularly descended So now my brother, I’ll leave you with this thought. Would
through the Grand Lodge of Scotland to the present day. your view be , that this might be considered the “form or
(Mackey’s Encylopedia)
framework or skeleton” of Masonry, and that our history
commences with the ninth and tenth century ; or may you
There is no more interesting time in the history of Ma- be of the opinion, that “our symbolism and much of our
sonry, than that when the Masters of Como flourished. science”, is really what constitutes Masonry, and that has
For as they travelled, they began in later years, to accept been derived “from a much higher antiquity” ?
into their lodges, men who were not operative Masons,
but who were able to bring business, as were the priests, Photo1 Tony Hawk Foundation Lake Como Italy
for example.
Photo 2 Kilwinning Abbey Wikipedia

There are some historians of great repute who refuse to
recognize either the Roman Colleges or the Comacine
Masters, as the forerunners of the Masons of today. Histo“Ensuring the Timeless Vitality of Masonry in Ontario”
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Frisson: A Shared Mystery
Revealed

Git
quo ; noss
abe dite c e qua
m
am ssultu ullem sula
in v di,Un us co med men
n
t
e
d
s.Am itum
a
i
s
tu
l
t
i
u
diu
stiu
po
leg nte a amp
ortem simmovit .
Ca m in ric re s, qu ere h ticipi reo,
em p
n
aL
o
tiss ta c cer am
i
Viveh Averfec o a, Cuppli nia?
l
i
tus
an
fec
on
a e ini
t
a,
r.
deru viliam ac ienim in pra,
sid in Etr ox si s con t usto strius publi
d
m
o
ie
lt
s
p
e
c
im
i
d
u
u
a
s
a
e
n
r
s
r
is
e
p
hos est m, u isqu veh ii sa trae se
actu
uam
e
Impr erturnit re is.
per um c la vil nt? q it; nu em e tiocta
B
a
a
.
o
i
t
u
r
m
u
i
t
c
it
rit,
Qu
coe oreo nsul ae a odit
trae endemq
is
no
a
a clu
u
ien a
r urb
ena rtem caper tam n t vid ndi s t vium s
quod s tiliam m m in de ast
e
te
tu
hili trus. oensu e eger otis, t; no igiliu
Aricie simo in um tes oc
st
N
co
,
e
p
n
am
mqu e oripse e et ocut dees Poenatrum serei sime effre iam u um u p lica mn o nsilic rum
s
t
t
m
t
ss
,n
i. E que u in d elarid i in v uliqu ive,
bone tebata oc re audam nam fuem que mihilinamTteri
e
ia
n
es licon mqu iem iis, p atim e
forta dictata, e, vero m us; sVoc, forum ina L. cTe,
Etr rebut los b eris r us es ubis mo
or
eb
trav
esult
udienti
on
tem ium
e
L
, nos comaio h es vis, Cupernum int. Haet
s
d
ip
m
c
in
enataem m . Talic horu et rei
auda trita, sed atum de
ius. Gratur. Publium
ii p spi serf tem
ter
o
n
s
e
a
s
h
C
fica
o
d
r
e
es
o
?
it;
rest grae estiae ta, factum
e p runi atuus rum rris. i
aucid tem host
te
s
u
r
u
o
,
i
h
num
c
bis
it
ad culvit; immor inatili,
er
sit, v
mi ervis on
ublis
s
Ti. Untem is, Catu es,
, no con
sul dac
spieni cidelum ego te,
ia?
e
Ah
estericiae inceribem
a la
hosum elute ad contimus
Eb
e
ticapecrena, quis, fuis,
qua ment
se c m ing e ssun
aud uper ul tu ihilis
d
vir enter quoF em o . Num
u
i
firm st ia o bit? P re, d riam ,
i
a
acc is ad macc tuam us sed sedier
com hiliss hus b it atia ius c em i
a
fac nos cons on int m me onsu
con up
h
n
sus ili
sim e rv pondi ate
,
iu
ca
us
te
bus atell s, vis e
tre em
qua na re, que
m
no
ta s inatq nim ue
a
n
oru um
m
oc, est
sul
-

s;
n
e
p
p
a
h
g
Somethin
al.;
u
t
i
r
e
h
t
g
n
duri

Tus
a
cons uctaCo
n
u
vasd ltum m signatr
i
a
Am ci iam. aio, non s,
iam
c
man
molt
u
redi m deo or plibu
,
c
cula re cons iam hae s virbus,
u
q
conv
qua pio, ni uem
m
c
poe er ad iu que no o
n
s
pere atiaet a is, cond nsus
t
n
vid su liae ebemummii n
con
q
u
a
dees
v ctu ho A
? Pa edefhaebuns os en- ,
btsid m
fi um li s uit
o
ti ceri hi s, f
ut
m cons atum v Catu end
a
N ae
de us,
tab
c
ho meru ocut s? O pos,
u
Ita Hoc . Ab quam ibusa am
,
l
tem ta et L rum v esi nend blic
i
Ca suspe reviv i. Om m pu
ien nius ati, T simu mus ui
om uam , non llabe eri, q
a
niq d in blicu blicap s.
es
o
qu is? Pu te pu m ati se mo o
c
a
m
r
i
u
e
l
u
s
t
u t ace
su atq ci s
con ia? P uo ac ercem a; iae
t
S
c
q
o
.
t
p ina ppl te fi
id
qu m
Pal locu actan
nat
n
u i uscru ra
no r hor .
t
c
i
o
t
mo igilis ue h o rd ssen
ia v am, q rimm molii
t
i
u
E
s
,
Q in
rio
mo usc
hem

tes
dem m
e a ne de tum
s
s
,
, no ati, noc t, oc n
a
am reb ve,
tud grae licae ehebu s olic us
A
s
i
v rati xim
m tuit
h
i
u
c
r
o
to
ni
ro
? N nl
tg
Sol oris; os es d co m ni ivi ve uam mner um n m mo escre aper res? q iorte
d
t
s
oc locu obu
iam antra ame
?
ast ccon m pr ionem tori t atqu
nt
e
C
qu ratid ntea icus ulis. o, co tam o ci
o
e
o
p
l
c
h
d
i
i
i
i
o
,
e vi d
t
cio rm op riv nih er
hu nu vi ne er is ege s om perc um a
e
l
a
d
m
m
a
m co pub str nia con
e
e
qu llarei us, d erem eatui
Gu effres ? Leg ium t
Ab rcera quod
ape tem
tem

d;
e
t
c
e
xp
e
n
u
ite

qu
g
n
i
h
t
e
m
So

Un
i

.
…
i
o
u
q
s
i
a
s
ne
e
j
t
tha

n
ta
no pr
n- a

s su
im vas ci- s,
cr nih m tam
q
o
i
i
s tem uid pio lis edi sed ero ca it f n d
ct n ha el ac am
ua on M ar te
m s b u bi
oc on lto t e
rit su rti s
vi s v s
vi es
vi
d

A response.
By R.W. Bro. Garnet Schenk

The word frisson was coined about 1777, taken of old French ‘friçon’, itself derived from frigere, Latin for ‘to be cold’.
An interesting word with an interesting pedigree that applies to an experience many Masons have shared. Most of us
don’t know much about what it means, but about 50% of us experience it when we listen to music.
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increased electrodermal activity

those first moments

Literally, it means ‘shiver, thrill’. It’s the chills, tingling accompanied by increased electrodermal activity. It’s part of
the architecture of the brain, not that most are familiar
with the topic, but it is the centre of us. It is where humour
and imagination are “stored” where music and laughter
and tears somehow happen. And for some there is that
ubiquitous event Masons call enlightenment.

Dignity, pomp and circumstance, pageantry, the production of especial occasion, extends and reminds us of those
first moments. So much has slipped out of our grasp, if
it were ever there to start. Under the expected transparency of the 21st Century, we can build on the foundations handed to us, but we cannot stand still. Numbers
slip away. We are changelings who have crossed a vast expanse, buoyed by an esprit de corps that welcomed with
If we understand frisson, are we possibly accounting for few expectations, in search of the fulfillment that satisfies
the ‘let down’ experienced by some brethren after they are imagination. A place for thoughtful men to be together.
raised? It would explain much, but that type of experience
is not an opiate nor is it the handy work of an iconoclast. So what to do? We change. We are uneven. Some producThat’s a word we need to discover. What has this to do tions are just that; amazing. But those are the exception.
with anything? If we truly want to understand what hap- Does uninspired, good-enough- account for drift and the
pens during an initiation, we can’t pretend emotions are cloud over us? Some of it, yes. What to do? Old school.
not at play. It might help us understand what happens It’s right there in front of us.
to candidates who don’t complete the three elements but
walk away.
There was a day when only selected Lodges conducted
particular parts of the ritual. Even installations were designated to particular Lodges. Are we so far from our past
experience the vibe
that we deny it happened for a reason? In our hey-day we
were robust, vibrant, audacious. We are not that anymore.
Let’s first consider a few perspectives. First not everyone
Are we deliberate enough to act before problems occur or
experiences the vibe. Assuming they do is shallow of us.
worsen? We’ll see.
Easier to wrongly judge the candidate than it is to look
into a mirror for reasons. Was he adequately investigated
Regaining lost ground does not allow us to hit a ‘pause
and prepared? Based on experience, the answer to that
button’. Lodges carry on until they do not. The spirit nevone is likely no he was not. In that sense, we failed him
er dies, until our oversights come back to haunt us. We
and ourselves.
are what we are in a single moment in time. And, if we are
true to our obligations as I believe we are, we can learn
Was he conducted sensitively? This type of question exfrom our shortcomings to achieve the unrestrained potenposes us to ridicule no one wants to claim. Was the pertial of Freemasonry that waits in our future.
formance of the ritual adequate? A portrayal allegedly of
sacred importance, riddled with interruptions and paterWe begin by judging with kindness and being charitable
nalism is not what we signed on for. For a newcomer, it is
to ourselves. The brightest star of all.
hardly worth a listen or a penny.
What then of those of fortunate enough to be roused by the
churl of a pipe band or the sound of our newborn child’s
first communications, or Beethoven’s Pastoral or Puccini’s
Nessum Dorma, or the climb of Stairway To Heaven.
Perhaps we should consider if we are compromising the
potential that these few moments in a mans life before we
hear the door close behind one more incomplete journey.
It is his first time. It is his moment. Not ours. It is only ours
to create, to impart.

http://www.clker.com/clipart-teal-and-white-tattoo-with-stars-black-outline.html
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When did Freemasonry begin?
Official Visit, Strong Lodge #423 Nov. 13, 2018
R. W. Bro. Gerald W. Brandt

Some Masonic writers maintain that the order is of Divine
origin. However, I will now present the 12 theories as to
the origin of Freemasonry.
Freemasonry began:
1. With the patriarchal teachings and religion enunciated by Moses.
2. In the ancient pagan mysteries.
3. At the building of King Solomon’s Temple.
4. In the time of the Crusaders.
5. In the time of the Knights Templar.
6. With the Roman Colleges of Artificers.
7. With the operative Masons of the Middle Ages (The Comacine
Masters).
8. With the Rosicrucians of the sixteenth century.
9. When Oliver Cromwell wished to advance his political schemes.
10. When the Pretender was trying to restore the House of Stuart to
the British throne.
11. When Sir Christopher Wren was building St. Paul’s Cathedral.
12. With Doctor Desaguliers and his associates in the year 1717.

One thing we can be assured of is, that whenever and
wherever Freemasonry is found, it has held two of its main
fundamental principals. That of a belief in a Supreme being and the immortality of the soul; it has always been
stressed most consistently the fact that we as Freemasons
are “brothers”. Once you, as a student of the craft, have
researched all the theories you could perhaps come to the
conclusion that our own Masonic Legend, has as solid a
basis in probability, as any of them.

History, printed or written doesn’t tell the whole story.
Mystery holds a fascination to all our human minds, which
makes it difficult for us to imagine that the architects and
the artisans of the day, who were entrusted to the erection
of the Temple, would band themselves together in bonds
of brotherhood. I am sure this bond of brotherhood, I am
sure would most certainly give them the special knowledge required for success in their craftsmanship. Completion of this great enterprise depended on their knowledge,
on their skill in applying that knowledge and on their continually learning more, so that they could pass it on to the
younger men of the craft.
I’m sure this would have produced a situation that could
have produced Freemasonry even if it had not already
been established, this is a definite situation in which Freemasonry would flourish.
Thus it is my Brothers, the weight of the evidence I give
you today, seems to be in favour of the theory that Freemasonry was definitely established, at the time of the
building of King Solomon’s temple even though it may
have had its beginnings, in a more indefinite sense much
earlier, and it may have been modified in later ages, when
it encountered different conditions and spread among our
world.

I now leave it with you to ponder, what do you think? I
Even if Moses had nothing to do with the establishment of picked number 3.
Freemasonry, he was very “learned with all the Wisdom of
the Egyptians”, it is quite probable that he passed on much
of his knowledge to Joshua, which would also had been Info obtained from the Manual for Masonic Instructors and students
first published in 1948.
held by some who lived at the time of King Solomon.
Its also reasonable to suppose, that the mystical knowledge and information of the Egyptians, living in Palestine,
in regard to geometry, astrometry, architecture, and kindred sciences were available for those who undertook to
build the Temple.
Page 8
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Leadership and the Worshipful Master
by R.W. Bro. Garnet E. Schenk
Strengthening the West Gate is an interesting and at the
same time a very profound document related to the future
of Freemasonry in this Grand Jurisdiction. It is filled with
rich ideas and observations that are consistent with good
leadership and management practices that look toward
the future. The document speaks directly to every Mason
in this jurisdiction with the statement, “Masonic vitality
begins with you”. Other thought provoking statements
that look toward the need for effective leadership include
the following: “life is about change” and “change is about
developing new habits and skills”.

Directions Setting:
The legendary baseball coach Casey Stengle once said “If
you don’t know where you are going you might end up
somewhere else.” The leader in the Craft Lodge is indeed
called upon to point out the way. He does this by having
an agenda, a Trestleboard, and a well-articulated sense of
purpose. Through these instruments he is saying let us go
in this direction.

The role of direction setting for the Worshipful Master
never ceases because the environment changes in which
While the document speaks to all Masons it has in par- Freemasonry operates. New opportunities and challenges
ticular strong message for each Worshipful Master. It im- appear with each passing day. We can all think of Craft
pacts upon, and sets direction for his leadership role at Lodges where there is excellence in the delivery of ritual
the Craft Lodge level. Reaffirming the Lodge room as the and in others there is an understanding of, and the propdynamic centre of Masonic experience and the aligning er practice Protocol and Etiquette. It happens because the
Freemasonry’s timeless value to today’s modern culture Worshipful Master sets directions. He sets out the expecare two areas that challenge the Worshipful Master’s lead- tations that members of the Lodge are required to meet.
ership style and ability.
I quote the following paragraph from The Leaders Edge,
by Burt Nanus, a leading academic, teacher and writer on
leadership.
“Successful leaders today must enthuse their followers,
align their energies toward new directions and create a
new future for their organizations and for society. Doing
this means that the creative leader must be prepared to
assume certain roles.”
While the words in foregoing quote are intended primarily for industry/government/ service organizations it does
have application for Freemasonry in this Grand Jurisdiction. I say that because the document Rebuilding the West
Gate points in that very direction.

Strengthening the West Gate, like its predecessor, continues with a clear blueprint for action. It refers to the old
Chines Proverb “Talk does not cook rice” which implies
that there must be action at the Craft Lodge level. That
is achieved by the Worshipful Master through direction
setting and leadership.

Change Agent:
The Worshipful Master of a Craft Lodge is literally a designer of the future for his Lodge within the framework
set out by our Grand Jurisdiction. The guiding principles,
beliefs and values are set out to ensure the timeless vitality
of Freemasonry in Ontario. As a change agent the Worshipful Master helps build a better person, a better community, a better society and better world.

Nanus makes the point that there are four principles that
the leader is expected to fulfill. They are: directions setting, change agent, spokesperson and coach. Rebuilding The chief task of the Worshipful Master of the Craft Lodge
the West Gate, touches on those four expectations in one is to help the membership overcome resistance to change.
He does this by creating an organizational climate that
way or another.
welcomes change by encouraging mutual caring, trust,
open communications and participation. The WorshipPage 10
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ful Master as a leader is responsible for the organization deeds and actions. Let us believe it and make it happen.
culture – the rules, the moral code, information flow and
how the ritual is performed. He must see that there is a
Coach:
good fit among the evolving capabilities of the organization, the ever changing external environment and the inIn Freemasonry the leader serves as a coach by being a
tended direction.
mentor and a role model. As a coach the leader helps the
members of the Lodge grow and find meaning for their
The Worshipful Master as a leader makes it happen. He
life individually and collectively. The leader as a coach inhas the responsibility of reaffirming the Lodge room as
spires. In that sense the leader’s coaching role is one of
the dynamic centre of the Masonic experience. The Worguided self-discovery for the membership. Among the
shipful Master as a change agent does not change what
characteristics that the leader must instill into the Lodge,
Freemasonry is, but changes the attitudes of Masons to see
none is more critical than ethics and norms. The leader
the relevance and vitality of Freemasonry for everyday life
can establish a set of ethics by demonstrating his personal
in the home, in the community and in business.
commitment to them through their behavior. As a coach
the leader is teacher, facilitator, role model and friend.
Spokesperson:
He builds the Lodge into an instrument preparing for the
future, ensuring that Masonry’s timeless philosophy and
The media has emerged as a major part of the external en- way of life continue for future generations.
vironment to which Freemasonry is exposed. Therefore,
the leaders must be able to articulate the organizations
Final Thoughts:
point of view, its purpose and its programs. The Worshipful Master may be required to respond to the media about
The four roles – direction setting, change agent, spokesa Lodge open-house, a MASONICh.i.p. program in the
person and coach are key to leadership and to meeting
community, a Blood Donors clinic in which Masons parthe demands of leadership in the Lodge. The leader’s role
ticipate and a Remembrance Day observances. Every acis not so much about changing the Order as it is changtion and every word of the leader in Masonry and indeed
ing the attitudes of people in the Lodge toward the Order,
every Mason is observed outside of the Lodge. The Wortoward seeing Masonic values as useful in shaping the fushipful Master must understand that he is thrust into a
ture of our society. The leader’s job is to inculcate responspecial leadership role by the existing external conditions.
siveness in the membership and inspire a commitment to
Masonic values.
There is an old Amish Proverb that states “We didn’t inherit the land from our forefathers, we are borrowing it
The challenge facing Masonry today is made manageable
from our grandchildren.” We can reword the proverb to
when the membership understands what the organizaapply to Masonry; “We didn’t inherit the Order from our
tion stands for and what norms should guide its behavior.
forefathers, we are borrowing it from the future memStrengthening the West Gate is a framework which gives
bers.” If we think deeply about the Proverb for a moment,
strong support and guidance to leaders for leading into the
we will understand that it is really speaking of leadership
future. There is however, a need by all Masons to underand trusteeship toward the future; to the timeless vitality
stand the document; once it is understood it truly inspires
of Freemasonry in Ontario.
one to lead toward a progressive future for Freemasonry.
The future matters because we see ourselves as moral
creatures who believe in and practice the Golden Rule and
therefore, we must treat others as we wish to be treated.
The future matters because our Masonic principles and
beliefs compel us to leave the world a better place. To leave
the world a better place requires leadership and a strong
sense of trusteeship. The landmarks of Freemasonry and
Strengthening the West Gate provide a framework for not
only the Worshipful Master but every Mason to be an
effective spokesperson for Freemasonry by their words,

References:

Strengthening the West Gate, (2016 – 2021) GLCPOO
The Leaders Edge, by Bert Nanus
Educational Material, GLCPOO
Artwork from http://friendship160.org/2013/05/11/freemasons-brothers-games/
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Some thoughts
on the
Position of the Square & Compasses

R.W. Bro. Garnet E. Schenk

The position of the Square and Compasses on the V.O.S.L
has always been of interest to Freemasons. Their positions
are referred to in each of the degrees in a Craft Lodge after
he completes the obligation. There is no in depth explanation given to the candidate at that time. To my knowledge
there is no further explanation given at a later time. The
candidate and perhaps many Masons sitting in the Lodge
are left with the question why does the position of the
Square and Compasses differ in each degree, what does
that mean and why was the point made? I will share some
of those thoughts.
The search for that meaning has led me into the deeper
study of symbolism and the mysteries of Freemasonry.
The fact is that the truth of Freemasonry is not lost, yet it
must be sought for and found. It is true that the position
of the Square and Compasses in each degree carries with
Page 12

it or at least it should carry with it an important lesson for
the entire Masonic journey.
Within a Regular Masonic Lodge there is always to be
found a composite symbol called The Three Great Lights,
composed of the V.O.S. L, the Square and the Compasses and no Lodge can work without their being displayed.
In a symbolic sense the Square represents the psyche, the
Compasses the Spirit and the Sacred Writings represent
Divinity, the source from which they come to us.
All of the configurations of the Square and Compasses
convey the idea that the individual and the universe have
its source and foundation in the Deity. The various configurations in which these items are displayed in each Degree
describe the extent to which the psyche of the individual
is under the influence of his spirit. Since Freemasonry reOntario Mason Magazine Winter 2019

gards humanity as the “Temple of God” there are obvious implications for the new Mason. He is expected to use
the experiences of his own life to work on himself. He is
to make himself (the rough ashlar) into a stone properly
“shaped” and to find his own unique place in the Temple.

In some jurisdictions the candidate is placed in the N.E
with his feet forming a square at the north east corner of
the stone. In the course of the charge in the N.E. it is suggested that he should raise a superstructure, perfect in all
its parts and honourable to the builder. The candidate and
each Mason is expected to make the connection that he
The Mason who embraces the Craft as a way of life and is the rough ashlar and the square will be an important
personal growth generally meets these ideas first as intel- instrument in measuring the quality or condition of that
lectual concepts, and then with understanding and prac- stone against an absolute standard.
tice he becomes aware of their true meaning and reality
through his day-to-day experiences in the physical world. Later in the ceremony the Mason is given a charge that
says in part “without neglecting the ordinary duties of
Each generation of Freemasons has the responsibility of your station in life you are expected to make a daily adhanding to the next generation the task of rebuilding the vancement in Masonic knowledge.” He is expected to obWest Gate, or perhaps more fittingly the task of rebuild- serve what is happening in his life and interpret it in the
ing the dwelling place of God. Life is a span of time ap- context of the Craft’s Symbolism.
pointed for accomplishing his Masonic labours. The man
contemplating entering Freemasonry or even those who In short, the square teaches him to measure his daily work,
have been permitted to enter the fraternity must discard actions and thoughts against an unerring standard found
the idea that he can be told or instructed in its mysteries, in the V.O. S. L. The Entered Apprentice has to shape and
or that being a member of the Order improves him in any define himself as an individual. The Entered Apprentice
way.
degree is one of preparation, where a solid footing is laid
on which to raise the superstructure which contains the
He must understand that his duty is to build and develop teachings of the other degrees.
the sacred teachings in his own being, his own Temple of
God. It is in that sense that lessons taught by the positions After the obligation in the Fellowcraft Degree the W. M.
of the Square and Compasses become significant for the points out that the candidate is at the midway point in his
progress in Freemasonry.
journey. One point of the compasses is now revealed. It is
mentioned to the candidate that his progress in Masonry
The candidate entering Freemasonry and indeed all mem- is marked by the position of the Square and Compasses.
bers of the Order must understand that Freemasonry is
not a social organization. While it may have social tenden- The points of the compasses symbolize the heart and the
cies, it is an organization composed of worthy men who mind. With the expression of the heart, the higher emocome together to learn about and to apply the principles of tion, one point of the compasses is liberated from the
Masonic life. They gather together in the labour of learn- square which is an instrument for measuring the block of
ing –they enter a University that teaches the liberal arts matter. Since the Compasses represent the spirit it should
and sciences. The Lodge has a system of Symbolism which be clear to the candidate that he should be ready to underborrows heavily from the material of the Operative Ma- take spiritual work. The position of the Compasses implies
son’s Craft and the Western Mystical tradition. Symbols for the candidate that he is now ready to take charge of his
and symbolism is simply a way of helping and guiding the own standards of morality.
Masons to understand the process of building that Temple
where no voice and no noise of a hammer is heard.
In the Entered Apprentice degree, the candidate is advised
that he figuratively represents the Rough Ashlar. The canDuring the ceremony of Initiation, immediately after the didate must understand that he does not represent the Perobligation, it is pointed out to the candidate that the square fect Ashlar. It is indicated to him that he is placed in the
conceals both points of the compasses. As the ceremony southeast angle of the Lodge to mark the progress he has
continues the position of the Square and Compasses is al- made. What he must understand is that the perfect Ashlar
luded to and emphasized several times. The candidate is is available “for the Craftsmen to try their tools on”. He is
placed in the N.E. angle of the lodge to figuratively repre- now expected to calibrate his own personal standards of
sent that stone, the rough ashlar.
morality within his own soul against the standards set out
by the Deity within his own soul. If he understands the
“Ensuring the Timeless Vitality of Masonry in Ontario”
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The Immovable Jewel which relates the Master Mason is
the Tracing board. The Tracing Board is a drawing board
on which designs are created, it shows the relationship
between stones and how they fit into larger structure to
which they belong. One of those relationships is developing communication with the unseen power that guides
the destinies of life. The points of the compasses liberatThe points of the compasses relate to or symbolize the ed from cube also points out that with every opportunity
heart and the mind and it therefore can be regarded as tool comes responsibility. The compasses are also known as
that relates to consciousness. When the Master Mason is an instrument of proportion which keeps the work of the
obligated the Worshipful Master indicates the both points other tools in balance.
of the compasses are now lifted from under that square
and that he is now at liberty to work with both points of The greatest lesson that the Master Mason can teach is that
of standing forth as a living proof of the eternal plan. The
the compasses.
different positions of the Square and the Compasses on
We can think of it in this way; when the Divine is liberated the V.O.S.L. will be his composite lesson plan.
from the mortal cube, the heart and the mind can now
unite to glorify the Most high. He is not told or instructed References
exactly what that work will be, but it is pointed out to him Manly P. Hall, The Lost Keys of Freemasonry, Jeremy P. Tarcher/Penthat the regularity of his behaviour will afford the best ex- guin.
W. Kirk MacNulty, Freemasonry, A Journey Through Ritual and Symample for the conduct of others.
bol, Thames & Hudson, New York, New York.
lesson he will become aware of the Deity and orientate his
actions and aspirations toward it. The fundamental issues
of the Fellowcraft Degree deal with individual morality;
the position of the compasses teaches him to undertake
that work with a strong sense of dedications and commitment.

The Book of the Work: Grand Lodge of A.F. & A.M. of Canada in the

Earlier in this article I alluded to the idea that he cannot Province of Ontario.
be told or instructed in its mysteries; he has to understand Artwork from http://missionlodge169.com/the-masonic-square-andthat it is his responsibility to build and develop the sacred compass-on-the-bible/
teachings in his own being, his own “Temple of God”.
Working with both points of the compasses allows him to
develop those teachings.

160 Years Later
The Rising Sun Lodge No. 129 GRC in Aurora Ontario
was instituted in the year 1860 AD when the Grand Lodge
of Canada in the Province of Ontario granted their Charter. At the time, the Town of Aurora had a population of
about 500 people and was known as Machells Corners.
In granting a Charter to establish The Rising Sun Lodge it
was, of course necessary that The Grand Lodge of Canada
in the Province of Ontario appoint a Mason to be Master
of the Lodge to govern its affairs and in 1859 the records
show that Bro. Robert Lyon received that appointment.
Thus, in January of 1860 The Rising Sun Lodge No. 129
GRC held its first meeting.
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Most unfortunately, the early records of the Lodge were
lost in a fire at the building in which they met.
Over the period of about 150 years, the only records the
Lodge had of W. Bro. Robert Lyon were his name, a photograph and a burial site. Nothing more was known.
In about the year 2015, the Lodge Historian of The Rising
Sun Lodge, V.W. Bro. M. Edward McClenny, took it upon
himself to begin a research project in an effort to establish
a historical background of Wor. Bro. Robert Lyon.
Using various resources over the next 4 years, and many
hours of research, a historical picture began to immerge
and details of his life and Masonic journey became known.
Ontario Mason Magazine Winter 2019

W. Bro. Lyon emigrated to Canada from Scotland and
landed in New York aboard the ship Roger Stewart on the
13th day of May 1834 at the age of 30 years, having been
born on the 15th day of October 1804 in Ratho, Midlothian a part of Edinborough.

It can be understood that the administration of this new
Lodge as well as the raising of 4 children was too big a
burden.

In 1860 Robert and Esther were know to be living in the
Township of Whitchurch on a farm at the corner of what
is now Leslie St. and the Aurora Rd. and they had 4 children.

I would encourage Lodge Historians to take a serious interest in the early days of their Lodge and to be aware that
there is so much information available now to help fill in
missing portions of Lodge Histories.

W. Bro. Lyon and his wife Esther are both laid to rest in
the Cemetery of Wesley United Church at the intersecAbout five years later he married Esther O’Brien who was tion of Woodbine Ave. and the Aurora Rd. in the Town of
from Nova Scotia and about 28 years of age at the time.
Whitchurch-Stouffville Ontario.

Taking on the responsibility of starting up a new Masonic V.W. Bro. M.Edward McClenny, Lodge Historian
Lodge was in itself an arduous task. However, his life be- The Rising Sun Lodge No. 129 GRC Aurora Ontario
came even more burdensome when his wife passed away January, 2019.
om May 31st of that same year, leaving him with four children until his death in 1867.
The Lodge records also show that W. Bro. Lyon took his
demit from The Rising Sun Lodge on October 5, 1860.
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Thoughts about
Masonic Education
By R.W. Bro. Garnet E. Schenk

For the most of us, knowledge is obtained through education. One of the first signs of deterioration in any group or
society is a failure to educate its members or citizens about
its origin, structure, its basic philosophy and, its aims and
objectives. If Masonry is to continue to flourish and influence the lives of future generations, it is necessary to
review and understand the past, adjust to the current situations, and forecast the needs of the future. Strengthening
the West Gate is a blueprint for doing that in the present
time frame.
Education, in a broad sense, is intended to cultivate and
enlighten the mind, induce the habit of virtue, and to
strengthen the fundamental principles of knowledge and
understanding. By tradition, every Mason is admonished
to make a daily advancement in masonic knowledge.

The charm of Masonry is its ideals and its principles of
high character and good conduct. There is a continuity of
ideas that has been known since time immemorial. Those
ideas are not taught as newly discovered subjects to Masons but as a reinforcement of a natural order of a good
and humane society. While we can lead the candidate or a
long time Mason to the door of knowledge, the individual
must open it for himself. Masonic education therefore is
an extension of the ritual and as a process helps us to answer the philosophical question: “how ought a person to
live?’

Masonry attempts to inspire all members to renew their
dedication to the lofty ideas presented in the ceremonies
and to practice those same ideals in their public and private lives. The most basic resource in Masonic Education
is knowledge. The task of Masonic Education is not simply
The challenge for every Mason is to look upon, and will- to teach, it must also encourage members to want to learn.
ingly accept Masonic education as a normal and inspira- If we approach Masonic education with an open mind,
tional opportunity to draw benefit from the functional we become learners, learners on how to live as human beand moral teachings of Freemasonry. Masonic education ings who nourish life and seek the sacred in the ordinary
can be stimulating and exciting; there can be no end to leading to a journey of self-understanding. The journey
the wonders opened by the study of Masonic history, of should be for each of us a song of the heart and dance of
life from the rough toward the perfect ashlar.
philosophy, of symbols and a study of the ritual.
“Ensuring the Timeless Vitality of Masonry in Ontario”
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1. Create a learning environment in the Lodge.
2. Motivate and stimulate Masons to read, discuss masonA few questions about Masonic Education
ry, and study the ritual.
3. Establish ownership of a Masonic identity that distinWhat is Masonic Education?
guishes Freemasonry from other organizations.
What are the intended outcomes of Masonic Education?
Does the ritual imply learning and growth in Masonic 4. Strengthen the unity of the membership.
5. Preserve Masonic values against erosion and worldly
knowledge?
corruption.
6. Establish a beacon of Masonic light inside and outside
Masonic Education Defined
the Lodge.
Masonic Education is not limited to these three questions. Attempting to seek answers to these questions sets
the stage for exploring the concept or idea of Masonic
education. However, defined by any individual, anytime,
anywhere it is the constant and ongoing development of
self. In other words, making that daily advancement in
Masonic knowledge.

Learning and Growth
Does the ritual imply learning and growth in Masonic
knowledge?

The opening and closing ritual imply that there should be
a learning environment every time the ritual is used. Let
Starting with the first question “what is Masonic educa- us think about the meaning of the opening words by the
tion?” Put in the simplest terms it is learning the Craft W.M, “brethren, assist me to open the [.]”. It is a command
and its meaning for everyday living. Learning the Craft to fully participate in the work of the Lodge. Every posiis part of growing and we do this consciously and uncon- tion in the Lodge from the Tyler to the Worshipful Master
sciously throughout our lives. Freemasons believe that the is examined because they are important to the operation
purpose of the fraternity is to help a good individual be- of the Lodge and their role and function has something
to say to each member. We hear the words “What is the
come better.
duty of the W.M.? – to employ and instruct the brethren
Masonic Education, or learning the Craft is an integral in M….
part of Masonry and should be considered an adjunct or
companion activity to the Book of Work. The idea of all At the closing of the Lodge the Master puts the Question
Masonic Education is to strengthen, reinforce and en- “Has any brother anything to propose for the good of Mahance learning opportunities not only for the individual sonry in general and this Lodge in particular?” The quesMason, but for the lodge as a group, for the district and for tion is followed by the command to “assist me to close the
[.]”.
the Masonic community at large.
The Masonic Manual suggests that there are two general
methods by which every Mason may continue his search
for further enlightenment in masonic knowledge. The first
is the personal or individual approach by acting upon his
own initiative to find instructional material. The second
approach is to attend and participate in organized special
events. W. Kirk MacNulty makes the same points in his
book “The Way of the Craftsman”.

Those two questions, one at the opening and the other at
the closing are like a set of book ends on a library shelf.
Between the book ends, there must be something of substance that inspires the Mason to learn, to grow, and to
find something that sets the organization apart.

Ownership of a Masonic identity is suggested in the charge
in the N. E. Angle. It discusses an attitude and disposition
toward benevolence and charity that we should hold. It
also speaks to upholding the fundamental principles of
Intended Outcomes
brotherly love, relief and truth and the time-honoured
Some of the answers to the second question are sometimes and time-tested virtues of faith, hope, charity, temperoverlooked simply because it is often treated as add on ance, fortitude, prudence and justice. As the final charge
rather than as a necessary part of Masonry. Several im- of the Ceremony of Initiation tells us, they must be carried
portant points need to be considered. A good Masonic ed- into active operation by the individual Mason and by the
ucation program should focus on the following outcomes. group.
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The charge to the newly initiated member – study of liberal arts and sciences – make a daily advancement in knowledge. Clearly, that is an admonition to learn the Craft and
strengthen Masonic identity which applies not only to the
new candidate but to every Mason in the temple.
The closing words of the S.W. “after seeing that every
brother has had his just due” are also important to Masonic education. The S.W.’s statement brings up the question. “What does every brother expect to receive as his
just due”? What are his wages? His just due is going home
satisfied. What helps to give him his just due? One item is
a good Masonic education program that stimulates and
inspires the mind which includes ritual well-done.
The two questions I cited from the ritual imply that every meeting should be a learning experience that provides
the opportunity for growth in Masonic knowledge. If it
doesn’t, we have not done work properly.
The Grand Lodge Committee on Masonic Education puts
the same idea in a different context. It states, “properly
considered a Lodge is a school, the W. M. is the instructor
and the members are the students.”

Masonic study groups are an effective way for study and
growth. However, Masonic education is restricted largely to the history, philosophy, symbolism, and the study of
ritual.

Some Important Points
1. As far as practical work is concerned, first learn the Ritual. Learning the ritual and performing it properly makes
one receptive to the meaning which is implicit in the ritual
and symbols.
2. Make use of the Opening and Closing. The Lodge is
a model of psyche which shows a person to have, at his
center, a contact with the Divinity. The ceremonies of
Opening and Closing represent the opening of the consciousness to the Divine Centre and closing again with
reverence. With the Temple secure the Worshipful Master
names and each Officer and reviews duties. We can understand this part of the ritual as recalling and activating
each level of consciousness in the psyche in turn. Before
opening the Lodge, the Master invokes a blessing of Deity.
This piece of ritual is very short but very important. No
one should undertake interior work without Divine permission. It is useful to set aside some time each day for
opening and closing.

Pike put it much the same – Masonic education is a journey not a destination. A journey from the rough ashlar to- 3. Familiarize yourself with Lectures and with the material
ward the perfect ashlar. Always an ever-present challenge to which they refer.
to learn and grow.
I stated at the outset that one of the outcomes of Masonic
Education was to establish a learning environment in the
Lodge and for the individual. The Grand Lodge committee on Masonic Education and Pike’s suggestion identify
this as an essential component of an educational program.

It said that the making of a Freemason consists of a continuing course of education, of training and of character
formation. One who would walk in the way of a Craftsman must remember that he is building a temple to God.
He is building an edifice in consciousness in which he is
an individual stone.

Resources

References:

The Grand Lodge of Canada provides a wide range of educational resources. Pages 67 -88 of the Masonic Manual
sets out some good ideas for a good Lodge educational
program. It also gives a list of programs and resources
that are available to a Lodge and suggests that each Lodge
should have and Education committee and Lodge Education Officer. Masons in this Grand Jurisdiction are fortunate that the Grand Lodge of A.F.& A.M. of Canada in the
Province of Ontario has available quality support material
for Masonic Education.

The Book of the Work: The Grand Lodge of A. F. & A.M. of Canada in
the Province of Ontario.
Beyond the Pillars: The Grand Lodge of A. F. & A.M. of Canada in the
Province of Ontario.
Masonic Manual: The Grand Lodge of A. F. & A.M. of Canada in the
Province of Ontario.
W. Kirk MacNulty, The Way of The Craftsman, Central Regalia Limited, London.
Masonic Education for One and All: Prepared by Michael Jenkyns,
Grand Historian, The Grand Lodge of A.F. & A.M of Canada in the
Province of Ontario
Artwork from: http://www.sabl233.org/2b1ask1.html
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Interesting Masonic
Buildings Around The World
From the Northern Masonic Jurisdiction Website:
https://scottishritenmj.org/blog/interesting-masonic-buildings-around-the-world

Ever dream of taking a trip around the globe to visit the
most interesting Masonic buildings in the world? Look no
further! We’ve put together a list of Masonic sites to see
that will have you reaching for your suitcase and passport.
From Australia to Spain and beyond, the amazing structures mentioned below will certainly give you the travel
bug.

Freemasons’ Hall, London, England

Lodge of the Swedish Order of Freemasonry, Stockholm, Sweden

Freemasons’ Hall is known as one of the premier (and
most famous) Masonic buildings in the world. Its construction began in 1774 by Thomas Sandby, RA, winner
of the architect's competition. In May 1776, the building
was dedicated and for many years was known as a cultural
hotspot for concerts, dinners and all sorts of interesting
events. In 1925 however, the building was in need of an
expansion and another international architect's competition began.

Since 1877, the Swedish Order of Freemasonry has been
headquartered in the Bastska palatset in Stockholm. Aside
from the usual rooms for Lodge activities, halls for dinners, and offices, the Lodge is also home to a valuable art
collection.
There are many Lodge buildings throughout Sweden, but
only the Provincial Grand Lodge buildings have Chapter
Lodges. These three Lodges meet in separate halls, given
that the design of each Lodge room is different and unique
in its own way.
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By 1933, this second construction was completed and
over 5,000 Brothers filled the new Freemasons’ Hall for
a dedication to Masonic service by Grand Master, HRH
The Duke of Connaught, KG. From this time to the 1980s,
the Hall was reserved only for Masonic purposes but in
1985, the Hall returned to its original ethos of being both
a Masonic building and a center for the public. Today, its
public use has become popular within film and television
and can be seen on the recent Inside the Freemasons Netflix series.
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The Masonic Temple of Philadelphia,
Pennsylvania, USA

Constructed in 1873, this Temple is one of the “wonders”
of the Masonic world and it’s pretty clear as to why! Each
Lodge room is based on themes of the ancient architectural world with outward displays of Masonic traditions, connecting us with our past. There is even an Egyptian room
with hieroglyphics on the walls that can actually be read!

1850s, starting with initiative of The United Grand Lodge
of Queensland in April 1921. To commemorate this big
event, a competition was held for the design of a centrally
located temple. The winning design was by the architect,
Lange L. Powell, and was in the Classical Revival style. The
façade is dominated by massive sandstone Corinthian columns on a granite base, surmounted by a deep entablature and pediment, giving meaning the word “Grand”. The
building was opened for use in December 1930 and is now
open for tours, meetings, and events.
The centerpiece of the temple, the organ, is placed in a
purpose-built chamber, with the pipework hidden from
the body of the hall by an ornamental grille. Quite impressive to all who see it!

Zetland Hall, Hong Kong, China

The Temple was designed by architect James H. Windrim,
who was just 27 years old when he won the architect's
competition! What’s even more interesting is that its cornerstone, weighing in at almost 10 tons, was leveled using the same ceremonial gavel used by President George
Washington to level the cornerstone of the nation’s Capitol
building. In 1971, the Temple was listed on the US National Register of Historic Places and designated a National
Historic Landmark in 1985.

Masonic Temple of Brisbane, Brisbane,
Australia

The first Masonic Hall in Hong Kong was built in 1846
by The Zetland Lodge No. 525, English Constitution, and
was named Zetland Hall in honor of the Lodge that built
it.
The Zetland Lodge itself was named as a compliment to
the then Grand Master, Thomas, Second Earl of Zetland,
who was The Grand Master of the United Grand Lodge of
England from 1844 to 1870.

Freemasonry’s beginnings in Queensland date back to the

In 1865 this hall was then replaced by a second larger and
more impressive building. This second Zetland Hall lasted until 1944 when it was destroyed during World War
II when Hong Kong was under Japanese occupation. Rebuilding of a third Zetland Hall began in 1949 and finished
in January 1950, culminating in an impressive dedication
ceremony. In January 2000, a service of Thanksgiving conducted by W. Bro. The Reverend John Chinchen, assisted
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by W. Bro. The Hon Mr Justice Godfrey VP, PJGD, was
held to mark the 50th Anniversary of the rededication of
Zetland Hall.

Freemasons Hall, Copenhagen,
Denmark

Masonic Temple of Santa Cruz de
Tenerife, Canary Islands, Spain

The Danish Order of Freemasons has moved between various addresses and at the beginning of the 20th century
was based in Klerkegade, Copenhagen.
When the municipal authorities in Copenhagen sold off a
strip of land along Blegdamsvej, the Danish Order of Freemasons acquired a piece of the land. In 1920, a competition was held among its architect members for the design
This building was constructed for use by the Lodge Añaz- of a new headquarters. Martin Nyrop, architect of Coabetween between 1899 and 1902. The beauty and ornate penhagen City Hall and a fellow Brother, sat on the pandecoration of this architectural beast is a testament to the el of judges. The winning entry was submitted by Holger
time and dedication it took to build. It is considered one Rasmussen, a relatively unknown Danish architect who
of the main Masonic temples in Spain, and the first in the had mainly designed modest buildings for Danish State
Canary Islands. The building is set back with respect to the Railways. The Freemasons' Hall was of a different stature
surrounding, and contains Egyptian-inspired symbolism. entirely and unlike most of his usual work. Construction
began in 1923 and finished in 1927 and the cornerstone
The structure is divided into three sections, the central has was laid in June 1924 by Christian X of Denmark, who
two huge columns with plain shaft and palm-leaf capitals was also Freemason.
(palmiformes), supporting a triangular pediment bulky.
In this eye there is a radiant ray, representing the Supreme Have you visited any of these Masonic temples around the
Being, Great Architect of the Universe. Flanking each col- world? We’d like to hear about your trip! Send us an email
umn are two sphinxes (four in total) lying on his stomach at masonicstories@srnmj.org and you might just be feaand covered with claft. The main door is carved in wood tured in one of our upcoming blogs!
with geometric patterns; and the lintel is decorated with
palm leaves and a sun with wings of an eagle, a symbol of
Horus.
In November 2016, the Masonic international congress
Convent of the Order, was held in Santa Cruz de Tenerife at this Temple. The Congress was attended by over
300 members representing 17 of the 57 regular Supreme
Councils in the world, emphasizing the importance of the
event for the global Masonic community.

Page 22

Ontario Mason Magazine Winter 2019

“Ensuring the Timeless Vitality of Masonry in Ontario”

Page 23

The First and The Last

(By Michael Jenkyns, PM, FCF, PGSW(Hon), Grand Historian)

One of the challenges facing many of us when asked to
make a short presentation is to find something new which
our audience doesn't know, or to find something we may
have known and have probably forgotten.

At the close of most Masonic meetings (not just the Craft)
the words are roughly "and it is closed accordingly until
the next regular meeting, except in case or cases of emergency, of which every brother shall have due notice." This
is, in effect, an oral summons for the next regular meeting,
I entitled this article the First and the Last: the Alpha even though it is understood that a more formal written
and Omega: the Beginning and the End: since I thought one will be issued. Candidates progressing through deit would be of interest to look into the origin and mean- grees are reminded that they must always respond to "leing of the summons and of the festive board. The one is gal signs and summonses, sent from a . . ." excepting an
the beginning of our Masonic meetings as it calls us to be absence based on the demands of their family or work or
in attendance. The other is in our manner of closing each illness.
Thus the First: we meet after being summoned to a meetmeeting. The First and the Last.
ing.

The Summons

The 6th Edition of the Concise Oxford Dictionary (1976)
defines the transitive verb summon as "Demand the presence of, call upon to appear; call together by authority for
action and discussion"; and the transitive verb and noun,
summons, as "an authoritative or urgent invitation to attend on some occasion or to do something." These definitions mean that someone is called to something in a legal
manner, by which, they have little or no right to refuse.
These definitions do not mean that a summons must be
in written form, as any means of communicating the summons can be used.
The United Grand Lodge MSS No. 1 of December 25, 1583,
contains a series of "Constitutions" or "Charges." The 4th
refers to a great assembly of Masons at York in 926 AD
summoned by Edwin, son of King Athelstan. While there
is no proof that such an Assembly took place, if it did, the
Masons of the day would have been called to it by messenger and word of mouth, as few people could read and
write as printing was still 500 years in the future. Another
early reference is found in the records of the Worshipful
Company of Masons of London, dated October 15, 1481,
regarding a Mass to be held in Aldgate (Christchurch)
"And every Freeman of the Craft shall attend on the Feast
of Quatuor Coronati (November 8) to hear Mass, under
penalty of 12 pence". This charge of a penalty payment for
non-attendance was something followed for almost two
centuries by English Masons.
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The Festive Board
Many expressions have been used to described what happens on closing a Lodge. Social Hour, Banquet, Festive
Board, Refectory and Refection are some words which
have been used. But they are not properly Masonic. Generally speaking, our ritual refers to the brethren "being
called from Labour to Refreshment" and "from Refreshment to Labour." The time devoted to this activity should
be referred to as "At Refreshment" in the same manner as
"At Labour" and "At Work".
Today we traditionally close our meeting and proceed to
"take refreshment." However, evidence indicates that refreshment was originally an integral part of early Lodge
proceedings which could last well beyond midnight and
were (in the beginning) held in taverns and public houses.
Thus the Lodge would be opened and work undertaken;
then it would be called from labour to refreshment and,
after a sufficient period, called back from refreshment
to labour. If there was no further work the Lodge would
then be closed. Three centuries or more ago, there were no
readily available halls for rent to our early brethren. Today,
however, this has changed and we now close the Lodge
first, then proceed to refreshment.
The custom of sharing refreshments is of great antiquity, its
origins being so old as to be lost in time. The North American Indian custom of giving and receiving tobacco was a
tacit and understood guarantee of friendship, comparable
Ontario Mason Magazine Winter 2019

to the "breaking of bread." Frazer in The Golden Bough
states (p 202) that "by participating in the same food, two
men give, as it were, hostages for their good behaviour;
each guarantees the other that he will devise no mischief
against him; since being physically united to him by the
common food in their stomachs, any harm he might do
to his fellow would recoil on his own head with precisely
the same force." A host or hostess, too, offers refreshment
to their guests as a token of their regard for them. It is a Good food and Good friends!
"social" custom, and like all social customs their function And all the Brethren shall come to that mess
is to absorb and integrate the individual into the group.
As Fellow-Craftsmen—no more and no less.
And banquet together beneath my throne.
Like refreshment, taking wine (or "having a drink") is ev- Watching his quarrymen drill the stone,
idence of sociability and friendship. The action whereby ‘We will club our garlic and wine and bread
the host first pours a small portion in his own cup, then ‘Once in so often’, King Solomon said,
serves his friends, and then finishes with himself, is meant Felling and floating our beautiful trees,
to show that the drink has not been poisoned. Another ‘Send a swift shallop to Hiram of Tyre,
way is for several people to share the same cup, with the Say that the Brethren and I desire
host drinking first. This was an important action in the Talk with our Brethren who use the seas.
days when often the best way to dispose of your enemy And we shall be happy to meet them at mess
was by poisoning his food and drink. However, there are As Fellow-Craftsmen—no more and no less.
cases where even this good intention takes a nasty turn. Excellent Master of forge and mine: During World War I General Allenby partook of wine ‘Carry this message to Hiram Abif—
from the same cup as his Arab friends to seal a pact of I and the Brethren would like it if
friendship between Britain and her Allies. The cup was (Garments from Bozrah or morning dress)
unfortunately infected with Cholera bacilli and Allenby He and the Brethren will come and dine
became very sick and almost died (that would not come As Fellow-Craftsmen—no more and no less.
for almost twenty years - he died on May 14, 1936 at his But that is no reason to black a man’s face.
home in London).
Because he is not what he hasn’t been born.
God gave the Hyssop and Cedar their place—
Perhaps the next time we all partake in refreshment at the Also the Bramble, the Fig and the Thorn —
close of a meeting we may remember that it is not mere We are Fellow-Craftsmen—no more and no less.’
physical nourishment, but a symbolic ceremony where And, as touching the Temple, I hold and profess
we are pledging (and repledging) our friendship with our So it was ordered and so it was done,
companions present. This symbolism extends to those With foc’sle hands of the Sidon run
whom we toast, especially "to absent brethren”, thus in- And the hewers of wood and the Masons of Mark,
cluding them in the symbolism. What an incentive this And Navy Lords from the ‘Royal Ark’, Came and sat
is to depart in peace and harmony, to face the world with down and were merry at mess As Fellow-Craftsmen—
its challenges, and to be ready once again to meet with no more and no less.
our friends and brethren when next we meet, after having The Quarries are hotter than Hiram’s forge, No one is
received our summons.
safe from the dog-whips’ reach.
Brother to Beggars and Fellow to Rings,
Solomon’s mandate: ‘Forget these things!
Fellow-Craftsmen, forget these things!’
I cannot close this article without quoting
And it’s always blowing off Joppa beach;
Brother Rudyard Kipling’s magnificent poem
It’s mostly snowing in Lebanon gorge,
entitled ‘Banquet Night.’
Companion of Princes—forget these things!
But once in so often, the messenger brings
Composed by Rudyard Kipling and first published in
Debits and Credits (1926).
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Since 1958 the Blood Donor Committee of the Grand Lodge of A. F. & A. M.
of Canada in Province of Ontario has worked hard to ensure that all Masons
know about the work of the of Canadian Blood Services and are encouraged to
give Blood!
At the Annual Communication of Grand Lodge in July of 2018 is was recommended by the Management Committee and approved by the membership to
discontinue the Blood Donor Committee of Grand Lodge.
However, it is highly recommended that the Brethren of the Jurisdiction

continue to give blood! It is a noble act of charity which does more good than we
will ever know.

It was the mandate of the former Committee to promote the selfless act of giving
blood and to keep records of the number of donations that were given throughout the Jurisdiction.
To use a phrase often mentioned by our Deputy, R.W. Bro. David Cameron
GIVING BLOOD SAVES LIVE-KEEPING STATISTICS DOES NOT

Click Here to find a clinic near you
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What is the work?

by Bro. James Lannigan, J.W. Temple Lodge No. 324

Many brethren join the Craft hoping to uncover some
hidden secret, some enjoy the fraternal aspect and seek
a community of like-minded men, and yet others join to
be a part of a time-honoured tradition. But after joining
and receiving their Master Mason’s degree, they are given
a Book of the Work and are expected to learn parts of it to
perform at monthly meetings.

It is important to note that this work is not only done externally, but also internally. The Book of the Work gives
instructions on how that work should be done, but it is
up to each individual Mason to be both the labourer and
judge of the work-in-process. This is why it is imperative
that we are always honest with ourselves. If our friends,
family, or significant other offers up advice for personal
improvement, or calls us out for ‘old habits’, we ought to
The ritual itself is called “The Work” and it has been said pay attention to what they have to say and implement it
that Lodges are “at work” when conferring degrees. This, into our own lives. After all, our conduct, and mental enI believe, confounds the true understanding of what is ergy, is under our control and we must take responsibility
meant by ‘work’ in the Masonic context, which leads to for when we cut corners, cheap out on materials, or flat
many brethren feeling disenchanted when joining the out do something wrong.
Craft, and eventually disappointed when they are expected to progress through the line, learning the ‘work’ for Our work hinges on both a moral transformation, or fine
others and participating in a never-ending assembly line tuning, and a rational comprehension of the liberal arts
of degrees. It is doubtless that there exists such negative and sciences. This work effectively trains our minds to
views of the Craft from active brethren, and it is evident come into accordance with both what is right, morally,
that some of our brethren have fallen out of love, and and what is correct, logically. It is crucial to assert the dual
membership, with the Craft for reasons like these. So what nature of the work since a full understanding only comes
is the work that is to be done – what is Masonic work?
from a dual cultivation. Balance is fundamental to our
work, and this is why a main feature of the work is in the
First, we must acknowledge the following – the Book of conjoining, or unity, of opposites. We do not reduce one
the Work is not the actual ‘work’ to be done by Masons. To to the other, rather, we elevate our potential in both to the
use an analogy, as much as a mathematics textbook does highest extent and seek harmony in our interactions.
not contain the instructions “pick up a pencil, attempt the
problems, and check your ‘work’ against the answers in To put it more bluntly, we begin to do the work when we
the back”, the Book of the Work does not contain the actu- apply the working tools to our lives and carry out the dual work done by Masons. As such, learning every bit of the ties charged to us in each of the three degrees. Only by
ritual word for word will not get a Mason to the summit of accomplishing these tasks can we truly engage in the art
Masonry, that ethereal mansion.
and science of Freemasonry.
The true test of a Mason’s work is not to be found in his
ability to recite relevant passages from the ritual, but in his
ability to apply the tools and charges given to him in each
of the relevant degrees. It is therefore no surprise that life
itself is the site of our work, and the Temple we construct is
none other than our own selves. We are granted the apron
because we have, to all external appearances, demonstrated the ability to hold that degree. Our ability to erect a
superstructure worthy of respect is up to us alone. Our determined and perseverant efforts to accomplish this never
end – we continuously build, brick by brick, and day by
day, every single moment.

Self made man (Credit: Google Images)
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Amalgamation - Is it the Answer ?

Address to the Brethren and Visitors of The Harodim No. 513 on Jan 24, 2019
by R.W. Bro. Robin J. Colville
DDGM Hamilton District “C” on his Official Visit.

Brethren:

around 250 per Lodge to 73 per Lodge in 2016 (according
to the Grand Lodge Proceedings).

This evening I am going to speak about something many
Lodges are talking about, and that Harodim Lodge has re- Necessity is not the only driving force for amalgamation,
cently done …. I am talking about amalgamation.
there are also some cases where two Lodges have such a
strong fraternal relations and like minded members that
Amalgamation and merger are both vague terms in Free- they want to join together…. just to become that much
masonry and yet the concept of two Lodges joining un- stronger !
der one charter to derive mutual benefit is not a new one.
Amalgamation has been around for a long time, and in The last few years has seen a dramatic upsurge in the numfact ,the Grand Lodges of Upper Canada and Lower Can- bers of Lodges initiating amalgamation negotiations with
ada amalgamated in 1859.
7 new amalgamations in Ontario over the past 2 years.
There is no doubt that the process of amalgamation is
There are many reasons for Lodges to consider amalga- often a difficult time for all participants and in some inmation, and probably the most prevalent ones are those of stances, the resultant new Lodge does not match up to the
falling membership and/or financial difficulties, but there expectations of the membership.
are several other considerations.
Occasionally, Lodges enter into negotiations too lightDo strong finances guarantee sustainability? Definite- ly without full consideration of all the pitfalls, and often
ly not. The majority of our Lodges are financially sound, with unrealistic expectation as to the benefits to be dehowever this is NOT the basis for sustainability. Challeng- rived from a melding of two or more unique and different
es filling key Lodge offices without the continual assis- groups.
tance of Past Masters, low meeting attendance and participation, all make it difficult to run a successful meeting let We must understand that two Lodges consolidating are
alone put on a quality degree for a candidate.
making an entirely new entity. It is not a question of one
dominant Lodge taking the lead, both must be underMembers being advanced without proper training and stood to be equal partners in the enterprise, regardless of
support continue to perpetuate poor quality ritual and de- how many members one has on the rolls, or how much
grade the experience of each member at a Lodge meeting. money the other has in the bank. Neither is worth anySuch reasons are very familiar to many brethren and are as thing if the Lodge does not move forward and the craft is
relevant today as they were in the past.
not at labour. The resultant lodge needs to move forward
as a new Lodge.
In our Hamilton Districts since 1973 until the present, we
have seen a 70% decline in membership, and the Condi- Amalgamation alone will not fix our problems, but it may
tion of Masonry reports that only 20% of our remaining be a significant piece of the solution. Author and satirist
members are active. During this period:
Henry Mencken wrote: “For every complex problem there
is an answer that is clear, simple, and wrong”. If all a craft
Province wide approximately 100 Lodges have either gone Lodge had to do was to merge under one banner, sooner
dark or amalgamated.
or later we would be right back where we started.
In Hamilton Districts we have gone from 43 Lodges to 36
Lodges.
What amalgamation allows us to do is get enough peoIn Hamilton C, two Lodges have gone dark and two Lodg- ple together to begin to achieve sustainable levels of aces amalgamated.
tive participation. It must therefore, be followed up with
Average membership in Hamilton C has dropped from a plan to fully and completely integrate the brethren into
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the new Lodge, and to devise a long range plan to retain on amalgamation. The loss of members was most marked
active members and attract the next generation of Free- in Lodges with greater numbers of members. In Lodges
masons to the Craft.
with a total membership in excess of 150 prior to amalgamation, the net loss was closer to 20%. There is evidence
A long-range plan is not the Worshipful Master’s program that demonstrates that the majority of members who refor the year, because that is only an annual plan. A long sign from their Lodge at the time of amalgamation do not
-range plan should address at least 5-10 years into the fu- rejoin another Lodge and are therefore lost to the Craft.
ture, and should be used to drive the short term perspective. It should be driven to address future perceived prob- As an alternative to amalgamation, a Lodge facing the relems, not immediate needs, and should provide direction ality that it can no longer operate as an independent enfor the Lodge to follow. The ultimate objective of the long- tity may consider going dark and handing in their Charrange plan must be the SUSTAINABILITY of the Craft.
ter. This happened to my mother Lodge – The Hamilton
Lodge No. 562 – when we were running dangerously low
Lodges have to look at how they are going to continue to on funds and finding it difficult to recruit new members.
function at their current levels. A strong Lodge can plan The Master at the time took the initiative to hand in the
and guide, a weak Lodge can only react to influences over Lodge charter and let every member have the chance to
which it has no control. Amalgamation may be a viable join another Lodge.
solution to consider in some cases.
However, things did not work out like that and many of
The perceived goal of amalgamation appears common the members did not join another Lodge and instead were
to most brethren with the principal aim being the estab- lost from the Craft … very unfortunate. In hindsight I belishment of a strong Lodge possessing a sound financial lieve that amalgamation would have been a better option
base, that meets in pleasant surroundings and has a happy than going dark.
amalgam of social and Masonic activities. Most brethren
also harbour the hope that the new Lodge will preserve at In conclusion, while amalgamation does provide Lodges
least a portion of the heritage of their own original Lodge. with a short term solution to problems associated with
However, studies have shown that the true result of amal- declining active membership and dwindling resources, it
gamation can be problematic even though the new Lodge can come at a considerable cost if proper planning and
formed is numerically strong.
communicating with all members involved is not done
properly.
Care must be taken to avoid a Lodge where the brethren
are unfamiliar to each other, of unknown backgrounds Therefore, when considering amalgamation as part of a
and unexpressed attitudes, which can lead to factions pur- long term plan, like a marriage …. make sure your partsuing their own interests and expressing opinion that the ner Lodge is very compatible and your members genuineamalgamation was simply a takeover by brethren of the ly like each other, take time to discuss all aspects of the
“other Lodge”. In reality, all brethren feel a sense of loss merger so all parties are satisfied, and be sure that there
following amalgamation and this may be outwardly ex- is an overall benefit to the health of the new Lodge and
pressed by unwarranted criticism of various aspects of the to Masonry in general. If all lights are green then movnew Lodge.
ing forward is probably the best long term solution for the
Lodges amalgamating, and also for the District.
It would appear that this behavior is usually transient and
in some cases is overcome rapidly as brethren widen their May the GAOTU give us guidance in preparing the long
circle of friends within the new Lodge. Unfortunately range plans for our Lodges, and may it ensure the timeless
some brethren never adapt to the new environment and vitality of Freemasonry !
will either resign or allow their membership to lapse and
Acknowledgements:
thus become casualties of the amalgamation process.
Studies also reveal a variation between the number of Reference article by Delahunt and Chapman published in the
members of the constituent Lodges prior to amalgamation FREEMASON
and membership of the new Lodge at amalgamation. On
average, there has been a loss of 13% of the membership
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The Rope and Sword

A speculative paper on their origins and application in the EA degree.
by R.W. Bro. Peter Byer, Albion Lodge No. 109; DDGM 2014-15
In researching mediaeval architecture, I came across
scholarly journals containing some curious findings.
There is a small village in Catalonia, or northern Spain,
known by the name of Miravet, at the end of the Ebro River. In the year 1153 A.D., the Knights Templar, at the
behest of the Kingdom of Aragon, fought and defeated
the town’s Moorish occupiers - who had themselves conquered the area some three hundred years earlier. The
Muslim ribât, or fortification, and the lands surrounding Miravet, were consequently granted to the Templars
- who set about immediately to build a much larger and
better-defended edifice, on top of the former Moorish encampment.
Stone from nearby quarries provided blocks of limestone,
dolostone, and grainstones, the joints being made of lime
mortar, gypsum, and local sand. The walls, both inside
and out, show evidence of repointing: the application
of a mortar or grout to the spaces between the blocks.
The purpose of repointing is, of course, to waterproof the
joints; avoiding infiltration of run-off water, and thereby keeping the mortar from rotting and weakening the
structural integrity of the walls. It is in the interior of one
building - in what is presumed by archaeologists to be the
dining room - where the rope and the sword were put to
a very unique purpose, and from which a moral lesson
may be derived.
(Slight digression: A modern Lodge room, emptied of all
furniture and decorations save for the Altar in the center,
might be thought of by an archaeologist as being nothing
more than the chapel room of some religious congregation. If a rectangular room, oriented east-west, with the
remains of a stone table and a large tub or basin can only
be a ‘dining room’ - so be it: I, who am not an archaeologist, reserve the right to speculate other purposes.)

had dried. Red and black are known to be the traditional colours of the Templars of the period. There is further
embellishment, however, beyond simple paint. In the
horizontal joints, a twisted cord had been pressed into
the mortar, adding a decorative element to what would
normally be a structural function (keeping water out).
In the black-painted vertical joints, a hard, sharp implement, such as a sword-point, had been dragged down
the center, exposing the light-grey mortar and also enhancing the visual aspects of the joint. The addition of
a groove or impression into the mortar is intriguing, because it is risky: the possibility of moisture infiltrating the
joints is actually enhanced by creating an irregular
surface, subsequently increasing the chance of forming
voids or cracks. It was, to say the least, a highly unusual practice: no other Templar building in the area, or any
room in such a building, has been found to exhibit any
sort of decoration to the joints whatsoever - although all
the structures had been repointed at about the same time.
Whether or not the Templars of 1153 A.D. made significant use of either Rope or Sword in their private ceremonies, or in that particular room, are questions I must
leave to those more expert in the subject (though one
might expect a warrior society to flash around a blade or
two); but if they did, it should be no surprise at all that
later, ‘speculative’, Freemasonry would have adapted them
to its purposes. As the cord and the blade are impressed
into the mortar to enhance it and draw the eye thereto - and the mortar itself is applied in order to prevent
the deterioration and rotting of the structure - so might
it also be impressed upon the heart and mind of the candidate, by means of the same instruments, to keep and
properly preserve that which he is about to receive: to
be the mortar, in other words, preventing the decay of
the structure? After all, when our labors of the evening
are done, do we not implore the GAOTU to ‘cement and
adorn’ our Craft with every moral and social virtue?

The joints between blocks on the interior walls are decorated: red paint is found on the horizontal joints, ap- The candidate is figuratively that fresh mortar, not yet
plied while the pointing grout was wet; and black paint solidified by Masonic moral teachings, upon which the
is found on the vertical joints, applied after the grout Rope and the Sword serve to make the first and lastPage 30
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ing impression - and to act as reminders throughout his
Masonic career not to rashly rush headlong into the unknown, but neither to retreat from it; to develop the inner
strength derived from that Masonic knowledge which
will serve him to help maintain the whole structure; to
play his part along with his fellow Masons to uphold the
bulwarks of the Craft; and, inwardly, to be held upright
upon the foundations of moral men?
The Entered Apprentice should be made to know that he
is, like the freshly-applied mortar, an essential part of the
structure, and will become a vital protector of the Craft
when acting in concert with his Brethren. The rope and
the sword are his first encounters with the high expectations that will be placed upon him, but they are only a
danger to him if he lacks the humility, patience, and courage required to learn, to think for himself, and to grow as
a Mason.

something that might in fact weaken, crumble, and threaten the continued existence of the results of their labours?
They surely would not; and neither should we. Let us ensure then that our candidates are aware they are there not
merely to decorously fill the room: but also, figuratively, to
hold up the walls.
References:
S. Boularand, P. Giraldez, L. Ventola and M. Vendrell-Saz: Templar Joint Repointings: Materials,
Techniques and Paint Decoration in Miravet Castle, Spain, Archaeometry 53, 4 (2011), pp 743-52
Forey, A. J., 1973, Templars in the Corona de Aragón, pp 41519, University of Durham
Fuguet, J., 2007, the historiography of Templar architecture
in the Iberian peninsula, Anuario de studios
medievales (AEM), 37(1), pp 367-86

Ultimately, this is nothing more perhaps than odd coincidence, and generous amounts of surmise, but let us
use the impression made upon him by the Rope and the
Sword to nevertheless act upon the candidate’s mind,
in a manner similar to those Templar examples which
were impressed upon the mortar of the fortress wall. If
the Templars’ use of these two articles of our current
practices – the rope and the sword - were merely decorative, serving no purpose other than adding a pleasing
effect to dull cement, why then were they applied only in
one particular room, in one particular building? Would
they have risked the integrity of the entire structure on
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Symbolism and Freemasonry
(Part Three)
by R.W. Bro. Garnet E. Schenk
This resource is collection of articles on Symbolism and Freemasonry written for a District Newsletter. The introduction
is followed by a few short essays that begin with candidate
entering the Lodge. The series on symbolism will be completed by working our way through to the Master Mason
degree. It is hoped that the journey you are about to enter
upon will help you unpack the meaning of the symbols that
we regularly see, use and employ in our ritual of our Grand
Jurisdiction.

Symbolism of the Fellowcraft
Preparation before the degree
Symbolism in the second degree starts with the candidate
proving that he is worthy of advancement. It means that
you are satisfying the brethren in the Lodge that you have
served your apprenticeship and you are ready to present
your masterpiece for evaluation. Once you have presented your work you move on to a new phase in learning.
The opportunity for learning and growth presented in the
second degree gives a clear message that Masonry is a progressive science. It expresses an active progression from
one stage of life to another. Life is not static there is always
more to learn and to prepare for in each stage.

Receiving and Obligation
The brother is received on the angle of square pressing his
naked R.B. Why? The R.B. is nearest the right hand, the
hand necessary to the craftsman for all his work in building. The area of building something new is now opened
to the brother; therefore, the words of warning that were
given when he was received as candidate in the E.A. are
changed to words of instruction in this Fellowcraft degree.
He learns that instruction is needed as a first lesson in his
new area of living.
The obligation in the F.C. degree shows the need of your
fellowman. More important is the fact that the candidate
cannot think of himself as an individual but rather a small
part of a much greater whole.

Old Testament References

As the work of the degree unfolds, references are made to
Scriptures in the Old Testament. They are important to
the teachings of the degree. The H.S. or S. of S. was used by
Joshua when he prayed to the Lord for success in battle. It
was used by Moses when he came down from the mount
to hail the children of Israel to attend to what he had to
say. In both the case of Joshua and Moses the purpose of
the gesture was not to achieve historical accuracy but to
The name of the degree “Fellowcraft” is used in its finer
show the constant presence of God with His strengthening
meaning as in fellow-man or fellow-citizen; that is, one
Spirit for those who lift their heart and hands in reverent
who belongs to a certain group of fellowship. The final part
obedience to the Deity. The use of the sign by K.S. when
of the name of the degree, “craft,” is simply an abbreviation
laid the foundation stone of the temple is not Scriptural
of craftsman. It means skilled workman, one who is bebut it does express sincerity of devotion and of prayer for
yond his apprenticeship, a “fellow” among “craftsmen”.
Divine blessing.
The candidate is prepared to enter the Lodge in a manner
somewhat similar to the former degree. He is admitted
into the Lodge in the proper form but is immediately introduced to a changed emphasis in his Masonic outlook.
The Divine title G.O.T.U. expresses the idea of law and order in the universe, which possess a basic harmony in all
its parts and relationships.

The story of Jephthah is another reference to Scripture in
the Old Testament. The word shibboleth is found recorded in the Book of Judges and is said to mean plenty. The
word also means “stream in flood” for where there was
water in Palestine there was always a plentiful harvest. It
symbolic representation in the Lodge is an “ear of corn
beside a stream of water” both symbols of abundance and
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plenty and by association is a natural one.
These Scriptural references emphasize the importance of
the V.O.S.L. They, in a sense, have to do with leaders who
advance the cause of God’s people. They looked to God
as all Masons should for aid in labours. Even Jephthah’s
test word is a recognition that all the blessings of life come
from God. Through these references and stories, the F.C.
is taught a lesson that recognition of God and dependence
upon Him for success in all endeavours is conduct that is
required of a Mason.

Working Tools
The working tools used by the F.C. are the S., the L. and
the P.R. These are also known as the “movable jewels” and
are worn by the Master and His Wardens. The W. Ts. of the
F.C., are used for the more advanced work of inspection
and testing. There is a repeated reference to the square
in the degree and appears to have several meanings; 1) to
keep within due bounds with all mankind, 2) virtue in all
transactions, 3) morality – “acting on the square” means
you “are telling the truth’. Acting on the square is acting by
a definite standard that is established by the G.G.O.T U.
The level is to prove horizontals, to see that every stone is
laid correctly. The level reminds the Mason that all men
are essentially equal. It is a symbol of equality and points
to the equality of your brethren before God. Each one has
the same responsibilities and rights, but not necessarily
the same skills and abilities. The level relates to mutual respect and understanding where the brethren work together in peace and harmony.

that is square, level and plumb. You, the F.C. are symbolically and factually a builder, a builder of that Spiritual
Temple not made with hands.

The Two Great Pillars
At the porchway or entrance to the Temple were placed
two great pillars. In Israelitish thinking they were often led
by either a pillar of fire or a pillar of smoke in their wilderness journey. In each of the pillars they saw God’s presence as a guide and direction. Their symbolic presence at
the porchway was a constant reminder to them and to us
as Masons, of God’s ever present guidance that we must
seek.
These pillars were given names. That on the left was
called B., meaning “in him is strength,” that is, “in God is
strength” the source of might and power. The pillar on the
right was J., meaning “firmness” or “he (God) will establish.” The two names together denote stability. The ritual
gives added meaning by saying that the two words together
signify, “In strength shall this house be established.” These
words make a true beginning for the Mason: through faith
in God he shall be strong to build his life.
The globes on top of the pillars stand for the universality of Freemasonry. The pillars are adorned with lily-work
symbolizes whiteness or purity (peace), pomegranates
symbolize plenty and the net-work denotes unity.

There is an additional lesson in the pillars. The candidate
as a learner passed these pillars of his own free will and
accord, but it is important that you pass them with the
understanding that exercising raw power without control
The plumb rule is used to test perpendiculars. A wall will does not bring stability. If you accept the implications of
not stand unless it is straight. It teaches a Mason that he passing between the pillars, that is, recognizing God as the
must lead an upright life, or he is of no value to his fel- source and inspirer of strength you have the right to prolowman or to the Fraternity. The Freemason who follows ceed. You are now ready to climb the winding stairs.
the quest for truth will understand the symbolism of the
plumb rule. It stands for rightness, an upright life before The Winding Stairs and the Seven Liberal Arts
God and men. It is the standard by which to test all moand Sciences
rality and that standard is not to be swayed to greatly in
any direction. By understanding the symbol of the plumb
The winding stairs is mentioned only in passing and the
rule, the Mason puts into practice the meaning of the othlessons taught by it must be gleaned from the candidate
er two working tools.
symbolically climbing the stairs. It points out to the candidate that the way to knowledge and to better things in life
The working tools of the operative Mason have particular
are neither straight, direct, or effortless. Self-improvement
meaning for the speculative Mason. They become symbols
is the object of passing the pillars and climbing the stairs.
of proper conduct for the F.C. in the Lodge, in the home
As you move upward you attempt to reach wisdom and an
and in the community. The Supreme Architect wants work
improvement in character.
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The winding stairs consists of three, five and seven or
more steps. Masonry does not recognize that any power
resides in numbers but it does make extensive use of them
as symbols. Most common is the number three. It relates
to the Deity. The equilateral triangle (three sides) with Yod
(tenth letter of Jewish alphabet) in the centre is a symbol
of the Deity to the Jewish people. To the Christian, three it
represents the Trinity. The three-sided triangle containing
the all Seeing Eye is familiar in Masonry. The three steps
further remind Masons that every properly constituted
Lodge is ruled by three officers, the W.M. and his Wardens, who are representative of S.K.I., H.K.T. and H.AB.

the universe as an instrument of God’s creation.

The next section of the winding stairs comprises of five
steps. Five was an ancient symbol of life. There were five
golden candle sticks and golden tables in on the south side
of K.S.T. and five on the north side (1 Kings 7:49: 2 Chronicles 4:7 & 8). The five pointed star guided the Wise men
to Bethlehem. Five fingers of the hand are said to express
activity and creativity. Knowledge of the universe comes
from the five senses and some rituals outside of our jurisdiction make an association to the five senses. To the
Fellowcraft five is the number that holds a Lodge. Five
also alludes to the five orders of architecture. To the Mason these noble orders of architecture symbolize that there
are many plans that a man can follow to build the Spiritual
Temple but the bottom line is he must choose wisely and
choose properly.

Conclusion

The winding stairs also teaches us another important lesson. As one ascends the winding stairs the view ahead is
not clear and it suggests that the journey may be difficult
and dangerous. The Mosaic pavement, in the E.A. degree
pointed out that there are uncertainties in life and much of
life is facing opposites. It is like life in general, we cannot
see what is in store for us. The concepts and ideas associated with the numbers three, five and seven as well as the
winding stairs instruct the candidate to build well and to
have faith in the unfailing help of Almighty God.

The final charge to the newly passed candidate restates
the lessons of the degree. The importance of what man is
to within, rather than what he seems to be to the outside
teaches the Mason to increase in knowledge and virtue.
Masonry is at the same time, an art and a science and expresses the spirit of man as well as measuring his virtues
binding life together in a whole. The importance of truth
is set out for the F.C. by the title used for the Deity: the
G.O.T.U.
The Mason is expected to demonstrate the Golden Rule at
all times showing brotherhood and good will. Supporting
these landmarks in daily living is the essence of true Masonry.

The seven arts and sciences were originally called “liberal”
because they were studies deemed appropriate for a free
man. They include Grammar, Rhetoric, Logic, Arithme- SYMBOLISM OF THE MASTER
tic, Geometry, Music and Astronomy. The first three have MASON DEGREE
to do with communications, and if properly understood
help make communications effective which is indeed im- The setting for the 3rd degree is filled with rich, deep
portant to Masonry. They are important to the Order both symbolism from the opening words through to the final
internally and externally.
charge. Words in the opening prayer in receiving the candidate include “hour of trial” and “the valley of the shadow
The remaining four liberal arts and sciences are within the of death”, and words in approach to the altar as if stepping
area of exact sciences. Arithmetic is the science of num- over an O. G. as well as the surrounding darkness impress
bers, measurement, and their relationships to one another. upon the him the inevitability of death. It is a sobering exGeometry is the science of form, the form which things perience for any man to realize that his days on earth are
have and through which they can be recognized and un- numbered, that he will eventually die. Such is the intent of
derstood. Music is the science of sound, with its own law the symbolism, so that he might invest his time wisely and
or arrangement. Music often expresses what words cannot productively.
say. Astronomy is the science of arithmetic and geometry
applied to the universe. Masonry has the absorbing task
Obligation and F.P.O.F.
of understanding and using the universe around us, for
the lodge room is the world, resting under the canopy of
The shortness of time that man has on this earth is an
heaven and at the centre of the four cardinal points of the
eternal admonition to redeem the time. The seriousness
compass. The Freemason has an important role to play in
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of death leads to the consecration of life. The act of consecration is contained in the M.M. OB. The candidate
dedicates himself in his OB. to those duties, which every Mason owes to his brethren. The theme of Masonry
is summed up concisely, and communicated symbolically by reference to the various parts of the body. They are
used as symbols to illustrate the lessons of brotherly love,
in which are encompassed all the duties that man owes to
his brother. These are known as F.P.O.F. and emphasize the
beauty of fellowship.

can entrust secrets. The breast is considered the repository
of a man’s heart and soul. Besides privacy, a man needs
sociability. A man opens his heart, not to the world, but
to a brother and friend in confidence and that what is said
will be kept inviolable. A Mason cannot hope to encourage fellowship unless there is trust that not a word of what
of what is being told will be repeated. The pressure of B.
against B. assures him that his inner self is not forfeited,
nor has he cut himself off from full communion with his
fellowman.

The first P. is related to the H. and reminds the candidate
and us of the common manner of greeting. H. to H. I greet
you. In biblical time as recorded in 2 Kings 10: 15. It is
shown as token of a contract and also a pledge of friendship. In terms of today’s language, it means “let us shake
on it.” The clasp of the hand indicates the absence of malice. It also shows the absence of a weapon that the hand
might conceal and demonstrates a trust without which fellowship is impossible. The hand clasp communicates and
provides the encouragement to which it may be only an
introduction.

The fifth and last of the F.P.O.F. dramatized in the M.M.D.
is symbolized by the B. This the portion of the body that
is associated in our minds with bearing burdens, lending
support to those in need, and remaining staunch under
all circumstances. In the V.O.S.L. we are admonished to
“bear one another’s burdens” but that does not invite us
to forfeit independence. It is rather an invitation to add a
new dimension to our life. We must add the awareness of
our interdependence with others. No man must stagger
along alone until he sinks under the load that life places
upon him, when the shoulder of a brother might ease it
for him. In particular, we must protect his reputation from
The second P. is related to the F. and reminds us of our idle gossip or malicious slander, especially when he is abduty to stand with our brethren to accompany them for sent and cannot defend himself.
their good as well as for our own. It is commonly held
that man’s principal needs are food, clothing and shelter, Thus the various parts of the body, the H. the F. the K. the
but there is a fourth without which the other three are B. and the B. become valid symbols to assist us in undermeaningless. Companionship, which is part of fellowship, standing the various qualities of fellowship in the Masonis dramatized for Masons in the second of the F.P.O.F. The ic Fraternity. After taking the OB. Based on the F.P.O.F.,
Expression F. to F. conveys the idea that we stand together. the candidate is given a retrospect of the degrees through
When a man becomes a Mason, he knows that he is not which he has passed and prospect of the one great lesson
alone. The expression means that we walk together. Com- that remains. He is reminded of the imminence of death
panionship is a significant segment of fellowship which is and to use the limited time in the practice of brotherhood,
central to our Masonic philosophy.
the virtue which brings satisfaction to himself and to his
brethren. Various parts of this virtue were made clear in
The third segment of the F.P.O.F. in our Masonic philoso- the OB and they will be demonstrated in the recitation
phy is related to the bended K. and symbolizes reverence. and dramatization of the Legend of H.AB., in which he
Behind man and all his achievements is the work of the will now participate.
divine Creator before whom we can only ask, “When I
consider the heavens, the moon and the stars which Thou Legend of H.AB. and Ecclesiastes 12
hast ordained, what is man?” Genuine fellowship among
human beings is not possible if we stress our own achieve- We take up the discussion with the Dramatization of the
ments but only as we acknowledge our dependence upon Legend of H.AB. in which the candidate participates in
a power greater than ourselves, the Supreme Being. Such the acting out of the legend and where he is given the role
recognition binds us into fellowship and the accepted of the Chief Architect. It is intended to symbolize for the
symbol of our Masonic teachings is the K. in reverence as candidate that he too may travel through prosperous and
we pray for our brethren and ourselves.
pleasant times, but that there will be hidden foes to obstruct his journey. Life is not all calm and sun-shine. As
The fourth of the F.P.O.F. is related to the B. and reminds the V.O.S.L. states in Job 5: 7, “Man is born to trouble as
us of man’s need to have a friend and brother to who he
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the sparks fly upward.”

living or the dead. Faithful adherence to these basic principles makes such a difference that it can be described as a
The tolling of the bell reminds the candidate of the time, life restored, as the candidate is raised from his figurative
high twelve, and the event that took at high noon, and of death to rejoin his brethren.
the inevitability of his own death. The recitation of Ecclesiastes 12: 1-7 is an impressive part of the ceremony and is Working Tools
a reminder to the candidate that he has enjoyed his youth
but that he should always remember that it was entrusted The working tools of the degree are the skerrit, the pencil
to him by God the Creator and that he is answerable to and the compassed. The skerrit when used properly lays
God how he uses his life.
down a straight line for the guidance of the workmen, so
the V.O.S.L. lays down for us a straight and undeviating
The writer of Ecclesiastes describes with striking imagery line of conduct, The pencil is used to draw architectural
and startling analogy the journey from youth through to designs and for the Master of the Works to make notes
old age and to inevitable death. The candidate is reminded for future reference. It speaks to the Mason, not only that
that he has threescore years and ten or possibly fourscore. the G.A.O.T.U. has laid down certain master plans for our
In his youth he lives in the sunlight of life but as one grows guidance and instruction and that He records in the Book
older the clouds gather. In the advancing years the hands of Life all words and actions to hold up to us on the day of
and the arms shake, the legs become bent, teeth are lost, judgment.
eye sight fails and with old age loss of hearing comes and
the outside world is cut off. Also he wakes with the birds, The compasses are used in the formation of all architecthe voice quivers with a song, heights terrify, walking the tural plans and designs. The circle that they trace has an
street is terrifying and the hair becomes white. The with- inside and outside and reminds the Mason of the limits of
ered old man drags himself along and his appetite fails be- good and evil as set out for our instruction by the M.H. It
cause death is near. The professional mourners are waiting also tells us to circumscribe our passions and desires, and
for the cord of life to snap, or the cup of life to become observe the line of perfect moderation between too much
cracked and life drains away, or death comes in the midst and too little. It also reminds the Mason to keep within
of work or because of age all falls into disuse. The forego- due bounds with all humankind. Together the W.T. of a
ing is a translation into modern lay language the interpre- M.M. reminds that the Supreme Being has revealed His
tation of the passage from Ecclesiastes 12: 1-7.
will to man. The Mason is to bear His laws in mind and act
in accordance with them.
The lesson is, we are to make good use of the days we have
before death arrives and mankind pronounce those part- Conclusion
ing words, ashes to ashes, dust to dust and the spirit returns to live with the Creator who gave it. The darkness of A newly passed F.C. is forewarned that in discussions in
the room and the emblems of mortality continue to em- lodge that an experienced Master would guard the Landphasize the ever present threat of death. However, at the marks against encroachment. Now he is that Master Maclose of the Ecclesiastes passage the candidate is reminded son who is charged with preserving those Landmarks, saof a dimension of life that the eye of reason cannot pene- cred and inviolable. In short it is the Mason’s duty to show
trate. There is hope.
the world that he has been made a M.M. because he is a
The concluding section of the Legend of H. AB. Reminds
the candidate that the virtuous man is rewarded, not alone
by the M.H. but in the respect in which he is memorialized by his brethren. Thus, from the role he has played he
is given the lessons that life is short and uncertain; use it
wisely, we have hope for the future. We are taught by the
legend to bear in mind and to act according to the laws of
the Divine Creator.
The manner of raising the candidate emphasizes that the
F.P.O.F. are fundamental in every task, whether among the

good Mason.
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