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Brethren,

Even if we start to progress to phase 2
or phase three in the different regions
Who would have imagined back in these social media tools may be helpFebruary or March that we would be ful with out older members who may
where we are today? Secluded at home not like to drive at night or when the
with our families and avoiding gather- weather is poor in the winter.
ings of more than 5 people or not going out to Lodge or a golf tournament. Food for thought…perhaps the tech
Who would have thought that Grand savvy youth of DeMolay, Rainbow
Lodge in July would be cancelled for Girls and Jobs daughters could asthis year?
sist with teaching some of our older
members how to use Zoom or MicroIt’s certain that we are in strange and soft Meetings or another social media
difficult times.
platform that they are familiar with
and would be easy to set up and use.
Now more than ever, this brotherhood
of men is vital to so many of us. From So, it is up to you to reach out and
general purpose meetings and social make those connections again with
gatherings over Zoom and Microsoft the members of your Lodge…let the
Office, to using the Lodge phone tree magazine know what you are doing
system to check on the older Lodge to connect with your brothers and we
members who are not tech savvy, will share your stories in the next few
times are changing.
issues of the magazine.
It’s imperative for us to main or restore some of that social network and
communication with the other members of our Fraternity.

Wishing you a safe and healthy summer.
Sincerely and Fraternally,

Restoring those connections and con- W. Bro. Dan Dignard
versations even over the phone or on Team Lead/Managing Editor
some other social media platform can Ontario Mason Magazine.
help many of us feel like we are getting
back to some sense of normalcy.
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GM Blog June 2020

Brethren,
May was much the same as April: videoconference meetings, webinars, worrying about the annual communication
and the coming Masonic year. I found this calming passage by Henry David Thoreau. It’s from Walden, a book about
self-isolating in a cabin for a year. I didn’t know where to put it, so I thought I’d put it here. I hope it’s helpful to you too.
(However, I do intend to keep reading this summer.)
“But while we are confined to books, though the most select and classic, and read only particular written languages,
which are themselves but dialects and provincial, we are in danger of forgetting the language which all things and
events speak without metaphor, which alone is copious and standard. Much is published, but little printed. The rays
which stream through the shutter will be no longer remembered when the shutter is wholly removed. No method nor
discipline can supersede the necessity of being forever on the alert. What is a course of history or philosophy, or poetry,
no matter how well selected, or the best society, or the most admirable routine of life, compared with the discipline of
looking always at what is to be seen? Will you be a reader, a student merely, or a seer? Read your fate, see what is before
you, and walk on into futurity.
I did not read books the first summer; I hoed beans. Nay, I often did better than this. There were times when I could not
afford to sacrifice the bloom of the present moment to any work, whether of the head or hands. I love a broad margin to
my life. Sometimes, in a summer morning, having taken my accustomed bath, I sat in my sunny doorway from sunrise
till noon, rapt in a revery, amidst the pines and hickories and sumachs, in undisturbed solitude and stillness, while the
birds sing around or flitted noiseless through the house, until by the sun falling in at my west window, or the noise of
some traveller's wagon on the distant highway, I was reminded of the lapse of time. I grew in those seasons like corn in
the night, and they were far better than any work of the hands would have been. They were not time subtracted from
my life, but so much over and above my usual allowance.”
http://www.literaturepage.com/read/walden-85.html
Enjoy the summer.
David Cameron
Grand Master
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Maestro
by Brother Steve Young, Junior Warden, St. Andrew’s No. 560
Ottawa District No. 1
My wife and I have been fortunate to have acquired a pied
à terre, a small beachfront studio in Lima, Peru. Although
the property itself is small, it has been neglected over the
years and has been badly in need of a considerable amount
of repair. After several years of our own work and a couple of failed attempts at contracting out our renovations,
we eventually met up with a young craftsman who assured
us that he would be willing to take on our project and give
us the Winter home we had been hoping to have.
Our conversation with our new craftsman, Luis Ángel, began with a tour of the building and a description of the
work to be completed. Luis Ángel informed us that he
could do all of the plumbing, the floors, roof and a few
other things, but that he would have to consult “Maestro”
about whether or not he could tackle the electricity. When
I inquired about this Maestro, he told me that everything
he had learned about construction had been taught to him
by Maestro, a master craftsman who now owned a large
construction company but who continued to provide advice and support when needed. Luis Ángel said that he
didn't attempt anything new without first consulting Maestro. Luis Ángel then made a quick phone call to Maestro,
after which he informed me that Maestro had indicated
that he was not yet ready to work on electricity, but that a
reliable electrician would show up the following day. And
so the contract negotiations were concluded and the work
began.
Over the course of the next several weeks, a parade of
craftsmen, ranging from carpenters, plasterers, glaziers,
painters, cabinet makers, the promised electrician and
our friend Luis Ángel transformed our small studio apartment into a habitable space. The work was hard. In Peru,
where heat and insects are a constant problem, buildings
are made of brick and concrete. Running a pipe through
a floor or a wire into a wall requires a hammer and chisel, strong arms and a lot of perseverance. The beachfront
does not allow vehicle access so everything had to be hand
carried from the nearest street on to our property. In our
case, this represented several tons of cement, sand, gravel,
ceramic tiles, etc. One day, I remember helping Luis Án-

gel bring 650 bricks from the delivery truck a block away
from the house, up a flight of stairs and then up a ladder
onto the roof. As I stated, hard work, and further proof
that I am better suited to being a speculative mason than
an operative one!

Above: Luis Ángel, in red, and his apprentice with Brother
Young and his wife, Patricia. Taken at Luis Ángel’s request
so that he could show Maestro that the work was completed
to everyone’s satisfaction.
The interesting part of the story, however, is not about our
renovations, but rather in the particular manner in which
the work was conducted. On the first day, our craftsman,
Luis Ángel, showed up at the door with an apprentice in
tow. Later on, so did the carpenter, the cabinet maker, the
glazier, the electrician and everyone else. When we asked
for a special type of worker, inevitably two people showed
up: the particular craftsman and his apprentice. Furthermore, every now and then, at the end of the day, our man
Luis Ángel would phone Maestro to give him an update
on the work completed and his plans for the next phase of
the project, asking for any advice or assistance that may be
required. Maestro, who I have never met, was a busy man
running a large company, and who doubtless had trained
several craftsmen over the course of his career. Yet, at
the end of most days, Maestro apparently spent time on
the phone with his protégés, encouraging them, offering
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advice and providing support. For me, while I was wit- tor, Maestro. It was indeed a pleasure to watch this young
nessing operatives at work, the lessons for us Speculative man work and grow. Little did he know how instructive
Masons were clear.
the whole experience proved for me. I learned a lot from
Luis Ángel, and perhaps even more from Maestro, again,
I won’t connect the dots from the beginning of this story a man I have never met. The challenge for me, as always,
to the evident applicable parallels in Freemasonry. Per- is to remember to pay those lessons forward, and perhaps
haps a few questions would suffice:
the real reason for offering this article to you. I hope that
this story provides you with some food for thought, and
possibly, calls you to action. The experience certainly had
a positive impact on me.
Brother Steve Young, BA, MA, CD
Brother Steve Young has recently retired from a forty
year career in the Canadian Army. An Armour officer by
trade, he has served overseas on several deployments and
has worked in Africa, Asia, the Middle East, Latin America and the Caribbean. He is currently the Junior Warden of St. Andrew’s Lodge #560, Ottawa Dist. #1. He is
also the First Principal of Maple Granite Chapter #61, a
member of Ottawa Preceptory #32, the Order of the High
Priesthood and the Order of the Secret Monitor. When
not practicing masonry, Brother Young works as a volunteer with homeless veterans in the local community.

Above: roofing bricks, cement and other materials, all hand
carried into the building
As Craftsmen in our own right, do we bring along our apprentices in our travels? Do we mentor and educate them
in our Craft through our own personal example?
Do we take the time to freely exchange in conversation
with the Masters among us? Do we share ideas and plans,
solicit advice, request support?
As Master Masons, can we be the kind of Maestro who
is there when needed, who can orient and reassure, and
who takes a moment from a busy day to mentor, educate,
provide support?

Brother Steve Young and Worshipful Brother Gary Maclean with their wives enjoying the new patio during a
recent visit to Lima, Peru.

During the time we were together on our small project, I
came to realize that our friend Luis Ángel was not only a
skilled plumber but one who continued to make daily advancements in his craft, aided in no small way by his menPage 6
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Rhetoric Defined or; Is that
a Rhetorical Question?
by W. Bro. James K. Chisholm

The Fellowcraft Degree commends Freemasons to study the Liberal Arts and Sciences, which are grammar, rhetoric,
logic, arithmetic, geometry, music, and astronomy.
The first three - grammar, rhetoric and logic-were called the trivium or road of three paths.
Grammar is that part of language that allows us to fine-tune our speech and remove errors.
Logic is the GAOTU’s gift of reasoning. Its Masonic use enables us to understand our duties to God and towards each
other.
One of the most misunderstood is the liberal art of rhetoric.
The other six are relatively self-explanatory.
It is not, what most perceive as rhetoric; the rhetorical question.
A question asked merely for effect - with no answer expected such as, “Who knows?”
Rhetorical questions are simply statements in the form of a question.
Rhetoric, in its purest form - is the art which allows us to persuade and have an effect - upon the listener.
This is both true in the oral and the written form.
Every Master Mason in our jurisdiction has in his possession a great example of rhetoric – the Book of the Work.
Its pauses, thoughts and punctuation make it clear as to what is intended to be passed on. This makes it easier for both
the listener and the orater who delivers its message.
If you study the Book of the Work’s nuances, you’ll find in the structure of every sentence or paragraph, no lost words
or meanings.
To Masonry, that’s why rhetoric is such an important Liberal art. Its not just a meaningless, misunderstood word.

“Freemasonry: The once and future thing.”
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YOUR Masonic Education
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Certified Courses offered in:
Masonic Arts & Sciences for Master Masons (FCF)
Past Master’s Course (DDGM, GR, BOGP)
Worshipful Master’s Course
District Secretary’s Course
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Email us at masonic.college@gmail.com

ENTER TO LEARN
GO FORTH TO SERVE
Page 8

Visit us on the Grand Lodge Website www.grandlodge.on.ca
Ontario Mason Magazine Spring 2020

Charity
Given by R.W. Bro Raymond R. Meadows on
his Official Visit to Corona Lodge No. 454 in the
District of Nipissing Muskoka.
At this time of hope, joy, peace and love, it is fitting to have Charity as my topic of discussion. I would first like to point
out some subtle nuances of the meaning of the word, Charity. In a broad sense of the word, Charity is any act of good
will or affection. The actual origin of the word is Latin and infers dearness, affection or high regard. It is that disposition
of heart that directs us to think favourably of our fellow man. Therefore, brotherly love, relief and truth can in its broad
sense be considered Charity.
Over the years, Charity has taken on a narrower interpretation of it its original meaning. It is commonly referred to as
liberality to the poor, consisting of giving funds, benefactions or free services to relieve them of distress. It is also often
called alms; meaning that which is bestowed gratuitously on the poor for their relief.
In Masonry, it is considered the greatest of the theological virtues. We are called on to practise this virtue which is
considered the distinguishing characteristic of a Mason’s heart. I would like to dilate on a subtle difference between
Charity and benevolence. Benevolence is often used as a synonym for Charity. However, even though both words refer
to the inclination to do good will and kindness, Masonically speaking, it is the recipient of that kindness that differentiates their true meaning. These words are very familiar to every mason, as we are directed to maintain in their fullest
splendour those truly Masonic ornaments, benevolence and Charity. The distinction between these two words is again
noted in the constitution. The recipient of Masonic benevolence must be a member of the craft or his family. Anyone
can receive Masonic Charity. As the broad, general meaning of Charity implies, there are many forms of Charity whose
nature depends upon the circumstances in which the Charity is given.
Theologically, Charity includes the beneficence of the Great Architect to mankind in general. In law it refers to grants
given by the judiciary. There are many examples of Masons providing free services to aid other Masons or even strangers in need of assistance.
The practice of Charity by investing funds, time and resources in our communities, demonstrates to all non-Masons
that our communities are the better because of our fraternity and its principles. At every installation of officers, we are
admonished to remember that by acts of kindness and brotherly love, we will distinguish ourselves as Masons.
Let us continue to make our commitment to our communities by investing in programs and services for the benefit of
all! We must forever remember to live and act in such a manner to fulfill the duties of a good citizen and set an example
for others to emulate!

“Freemasonry: The once and future thing.”
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Harmony and the Ancient Charges
Prepared by R.W. Bro. Raymond Meadows

Although there are several definitions of harmony, the one that best applies to Masonry is: concord in feelings, actions,
ideas and interests. Our ancient brethren considered harmony to be a foundation stone of the Craft. The main purposes of the ancient charges and regulations were designed to maintain order, structure and harmony. For without these,
the permanence of our institution would not prevail. Harmony was deemed critical to build and enhance a bond of
friendship and respect.
Even today, Grand Lodges around the world have the same content in these charges, despite the variances in tongues,
number and phrasing. Our Grand Lodge summarizes these charges into a grouping of fifteen. These rules of conduct
are interwoven into the General Charge of Lodge installations. The importance of harmony to the Craft can be summed
up in the words: formed and maintained in perfect unanimity and concord.
From where do these Ancient Charges and Regulations originate? The answer is somewhat shrouded in the mystery of
the evolution of operative masonry. These charges evolved over many years from the rules of operative Masons, with
which there bear a great affinity.
The oldest written record of the formation of our ancient charges is the “Old York Constitution of 926 A.D.”. Their
name is derived from the city in which they were enacted, the city of York. A written record of these proceedings was
scribed in the reign of King Edward IV and copied by Anderson, from which we derive the following: Prince Edwin,
who having been taught Masonry, obtained from his brother, King Athelstan, a free charter, giving Masons the freedom
to regulate themselves and to have yearly assemblies.
Accordingly, Prince Edwin, summoned all Masons of the realm to assemble at York to form a General Lodge, of which
he was the Grand Master. They employed all the written writings and records known at the time. Some records were
in Greek, others were written in Latin and still others in different languages. From these writings were derived a frame
work for the Constitution and Charges of an English Lodge.
Anderson informs us that the Constitutions framed in the city of York in 926 A.D., were seen, approved and confirmed
in the reign of Henry I, and were recognized as the fundamental law of Masonry. Although copies of these Constitutions were known to exist, no transcript was found for many years. In 1838, when James Orchard Halliwell, a noted Masonic researcher, discovered a transcript of these York Constitutions in the British Museum and had them published.
By a strict observance of these Ancient Charges, we will maintain and strengthen that bond of friendship of brotherly
love and harmony which characterizes Freemasonry.
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A Discussion Paper on
Masonic Philosophy
by R.W. Bro. Garnet E. Schenk
The discussion of Masonic Philosophy for the Grand Lodge
of A.F. & A.M. of Canada in the Province of Ontario must,
of necessity, start with the Vision and Mission Statements
set out by Grand Lodge. The Vision Statement points the
direction; “Ensuring the timeless vitality of Freemasonry
in Ontario” and the Mission Statement sets out the Masonic virtues of Brotherly Love, Relief and Truth. The Mission Statement reads as follows: “Grand Lodge’s mission is
to provide effective and sustainable leadership to Ontario’s
Masonic Community and to preserve the timeless Masonic initiatory system as a framework for all good men to
transform their lives through the ancient and enduring
tenets of brotherly love, relief and truth.”

ables the searcher to view life in its total magnitude and
in its infinite possibilities. The Noble Order is a beacon
of light for the Pilgrims to find their proper path in the
midst of materialism, conflicting ideologies and religious
differences in the world.

There is a continuity of ideas that have been known since
time immemorial: justice, mercy, law, order, responsibility and many more absolute truths. The ceremonies of
the Order provide an essential base from which to understand and interpret Masonic philosophy. In addition
to the ritual, The Grand Lodge of A.F. & A.M. of Canada
in the Province of Ontario provides resource material for
its members based on Masonic principles and tenets. The
There are a number of definitions of philosophy that one task Grand Lodge has undertaken is not to teach, but to
could quote but the important point is that whatever we encourage members to want to learn through good philoquote as a definition must somehow reflect the content of sophical statements. The philosophy of Masonry is availthe documents published or used by our Grand Jurisdic- able to those who have the desire to study and then reflect
tion. If the definition of Masonic philosophy does not re- its beliefs and concepts in daily life.
flect the established and accepted content, Masonry might
be heading off in a direction leading away from the an- The Grand Lodge of A.F. & A.M. of Canada in the Provcient landmarks of the Order. The definition that I think ince of Ontario offers in its publications and materials a
captures the philosophy of Masonry in our jurisdiction complete set of learner’s kits for social, moral and spiritual
is the following: Philosophy of life is nothing more than reconstruction. Grand Lodge provides solid statements on
the sincere attempt to answer the insistent and persistent Masonic Philosophy, either directly or indirectly in each
questionings of the of the human mind as regards the ori- of its documents or publications.
gin, nature, growth, development and the ultimate destiny
of human existence and the relation of man with the uni- I cite two distinct the statements. The first in “Freemaverse and T.G.A.O.T.U.
sonry- Is It For Me?” we read the following; “Through the
lessons, charitable work and fellowship amongst its memWhen a man becomes a Mason, he is supposed to have bers, Masonry stresses the principles of kindness and
acquired a new way of looking at the world and human consideration at home, honesty in business, courtesy tolife, and in that process to have become a better man. If wards others, dependability in one’s work, compassion for
indeed, by becoming a Mason he has changed his attitude the less fortunate and being a good citizen of the world.”
for the better toward his own life and that of his fellow- In the same document we again get a feel for the practical
man, he is starting to build a sound philosophy of life. If approach to philosophy in a statement about the “Aims
that be the case Masonry has than found its way to the of the Fraternity.” It states: “As a fraternity, Masonry proheart of the practitioner of the Masonic Art.
vides an opportunity for men to enjoy friendly companionship. It encourages good will towards all mankind. It
As a Fraternity, our Masonic tenets proclaim and elo- promotes self-improvement and teaches the basic princiquently convey the universal message that man is, in fact, ples of brotherly love, charity and truth, which Masons are
a Pilgrim of Eternity. The Masonic philosophy of life en- encouraged to practice in their daily lives.”
Page 12
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The second statement is in a small tri-fold hand out entitled
“To a Mason’s Family – Welcome to the World of Freemasonry” contains a philosophical gem. It states that the Masonry is a philosophy for life and I quote; “In simple terms,
Masonry is primarily an educational institution, teaching
a moral way of life and an ethical code of behaviour based
on the Golden Rule: ‘always do to others what you would
have others do to you.’ Through a disciplined and systematic course of self-improvement a Mason endeavours to
become a ‘better man’ – self-exploration, self-discovery,
self-analysis, self-realization, and self-fulfillment. Masonry caters to the intellectual and spiritual needs of the individual by pointing a man in the right direction and then
guiding his way in the quest for greater knowledge, deeper
insight, and fuller understanding”

losophy to his life in everyday situations. Behind each of
these programs is a formula for practical application of
Masonic Philosophy that bridges the gap between theory
and practical application.

We need to search no further than the programs and information that Grand Lodge offers to its members to find
good, solid and practical philosophical statements that
beg to be read, understood and applied. The essentials
of Masonic philosophy must, of necessity, flow out of the
ancient landmarks. The Vision Statement and Mission
Statement combined with the practical application of the
philosophical statements discussed above will help promote the Masonic ideals of reverence, morality, kindness,
honesty, dependability and compassion. The outcome of
a practical Masonic Philosophy in everyday life will be a
Both of the above statements related to Masonic philos- world that is a better place in which to live. We should
ophy are practical, sensible and useful. When a man puts never forget that we are the custodians if a way of life that
the timeless precepts and time-honoured principles of is captured in the statement; “Ensuring the Timeless VitalFreemasonry into practice, the world will indeed be a bet- ity of Freemasonry in Ontario”.
ter place.
So mote it be.
The Mentor Program, the Friend-to-Friend Program, the
B2B Program and other programs including the Mason- References:
iCh-I-P Program as well as the extensive work by G.L.
committees have an impact on building a strong Masonic Resource documents are all of the materials published by
Philosophy. The programs offered by Grand Lodge and out Grand Lodge of A.F. & A.M of Canada in the Province
the supporting committee work all capture something of of Ontario
the essential ethos of Masonic Philosophy. While the programs of Grand Lodge do not carry wordy philosophical
statements, they do contain practical in-depth information and data that helps the Mason apply Masonic Phi-
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Since 1958 the Blood Donor Committee of the Grand Lodge of A. F. & A. M.
of Canada in Province of Ontario has worked hard to ensure that all Masons
know about the work of the of Canadian Blood Services and are encouraged to
give Blood!
At the Annual Communication of Grand Lodge in July of 2018 it was recommended by the Management Committee and approved by the membership to
discontinue the Blood Donor Committee of Grand Lodge.

However, it is highly recommended that the Brethren of the Jurisdiction continue to give blood! It is a noble act of charity which does more good than we will
ever know.
It was the mandate of the former Committee to promote the selfless act of giving
blood and to keep records of the number of donations that were given throughout the Jurisdiction.
To use a phrase from our Grand Master, M.W. Bro. David Cameron

GIVING BLOOD SAVES LIVE-KEEPING STATISTICS DOES NOT

Click Here to find a clinic near you
Page 14

Ontario Mason Magazine Spring 2020

Some Thoughts About
Turning the Hiram Key
By R.W. Bro. Garnet Schenk
Near the end of the Charge to The E. A. he is instructed by the words of Ritual to make a daily advancement
in Masonic knowledge. In evaluating those words about
the advancement of Masonic knowledge we understand
them to include that one of the most important studies is
knowledge of oneself. The very same idea is presented in
the Strategic Plan, Strengthening The West Gate.
I spent much of my career as a trainer, helping and assisting adults to lean and develop their careers in a paramilitary setting. Helping Masons to develop and learn the
skills needed was very much the same. For Masons there
was a symbol that enhanced the learning opportunities;
we simply call it the Hiram Key. Understanding the use of
the Hiram Key will help the Mason unlock the secrets of
the Craft. The more skill we develop in using the key the
more we are able understand experience the lessons Freemasonry teaches us.
It has always been the practical aim of Freemasonry, from
time immemorial to the present, to teach people how to
control their loves. Freemasonry teaches an ultimate state
of mind flowing from that power that underpins the universe. For example, an aspirant for admission to the Order
must answer three questions in the affirmative relating to
the existence of the Supreme Being.
The questions are asked of the candidate to show that Freemasonry is not a religion, but rather is a technique that
supports and strengthens the basic spiritual values that act
as a guide for daily practical living. It is a path to the mystery of the inner self, soul, spirit and state of consciousness. The same three questions clearly show that there is
an order underlying the universe. To understand that order, the candidate must, not only answer the questions in
the affirmative, but he must face up to his own perception
of the universe and his role in it. He must get involved in
using and understanding the value of the Hiram Key. The
writer Gloria Steinem expressed much the same point in
the same words; “Tell me and I forget. Show me and I may
remember. Involve me and I will understand.”

The Masonic Rituals are designed to work in a systematic
and psychological way to involve candidates so they will
understand spiritual experience. Learn to live the rituals.
One of Freemasonry’s basic lessons is that to understand,
you must experience.
Training, education, and development Freemasonry is
really leaning to turn the Hiram Key to unlock the real
secrets of the Craft. In the early times of Order a tracing
board was a diagram drawn personally by each Brother
to symbolize his journey through Masonry. The diagram
would be explained to the candidate as an intrinsic part of
the ceremony, and, to impress it on his mind, the candidate would have to clean it from the floor with a mop and
a bucket, before re-dressing. While tracing boards today
carry much of the same information, they are generally located in the south, the west, and the east. No matter where
they are located there still remains the need that each candidate learns the lessons of each degree to develop and understand the hidden mysteries of nature and science.
How Freemasonry affect the individual? In short, the first
degree deals with the discipline of the body; the second,
with the culture of the mind, and the third with the awakening of the spirit.
The rough and perfect ashlars are symbols of the mind
before and after training, education and development.
Turning the Hiram Key brings one face-to-face with the
spiritual aspects Craft as well as your own spiritual needs.
Engaging in that spiritual journey from the rough to the
perfect ashlars is transformational journey. It generally involves as a minimum seven or more steps for the Mason.
They include:
1. The question of a Supreme Being. Am I interested in
seeking the purpose of my life?
2. The first degree – The Study of the emotions and discipline.
3. The first degree tracing board – How the four quarters
of the personality work together.
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4. The second degree – Developing the intellectual skills.
5. The second degree tracing board – The spiral path to
the centre.
6. The third degree – Experiencing the death of the ego.
7. The third degree tracing board – A way to integrate the
emotion, the intellect and the ego to free the spirit.
When we engage ourselves in turning the Hiram Key we
change because we start to understand the psychological
tools of Freemasonry which are ritual, myth, and symbolism. When we examine the Ritual, we find that it is not a
list of facts. They are stories arranged in narrative form
that relate to us make sense of the information. Spiritual
lessons are often presented to us in the form of a parable
or myth. Both are quest to understand the meaning of life.
One of the most important functions of the Ritual is that
it takes a spiritual story and turns it into spiritual experience. It takes something you believe in and turns it into
something you feel. What makes rituals special?
1. They create the sense that they must be performed in
the correct way.
2. There is social interaction. The candidate comes in as
Mr. and leaves as Brother.
3. There is a spiritual dimension. Freemasonry invokes a
belief that there is an ordering principle at the center of
the cosmos, and the Ritual helps Freemasons approach,
understand, and relate to that center.

knowledge helps the Mason harmonize their inward and
outward lives. It does that in three ways.
1. It emphasizes obedience to the moral law.
2. It calls for a daily progress in Masonic Science.
3. It provides for the symbolism of the working tools and
tracing boards for daily contemplation and reflection.
Learning to use the Hiram Key to unlock the secrets of
Freemasonry is unlocking the DNA of Freemasonry. Unlocking the secrets of Freemasonry also provides the opportunity live out the Ritual in our daily lives.
References
The Meaning of Masonry, W. L. Wilmshurst, Gramercy
Books, NY.
The Symbolism of Freemasonry, Albert G. MacKay, Kindle Version.
Turning the Hiram Key. Robert Lomas, Kindle Version.
The Books of the Work, Grand Lodge A.F & A.M of Canada in the Province of Ontario.

The study of symbols and symbolism requires one to turn
the Hiram Key a little further. Symbols often implant a
new combination of ideas into a receptive mind. A drawing or symbol is sometimes difficult to put into words.
This exactly what Freemasonry means when it says; “A
…………illustrated by symbols”. Masonic Symbols are always placed on display during its ceremonies. Freemasonry has developed a language of myth to veil its secrets, and
a language of symbols to illustrate its truths.
We are taught secrets and truths by means of signs, tokens, and the perfect points of entrance. The rituals may
not open the mind the minute the information is given.
The Mason may not see the light and the deeper truth until sometime later when the opportunity arises to turn the
Hiram Key.
Wilmshurst stated that the Craft is a discipline of practical
spiritual learning that leads to the transcendental center of
the mind. Each daily step in Masonic knowledge should
help us to develop our skills in turning the key. Masonic
Page 16
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Anti-Masonic
Party
Taken from the GL of Manitoba's e-news letter
Source: ~ Masonrytoday...reprinted in the Phoenix
Masonic Forum May 2020

The idea that a group of Freemasons could have killed
someone who spoke out against them resonated with
people at the time. It was during this time with the westward movement of settlers and the industrial revolution
that many people had started to become distrustful of
government and long-standing institutions like the Freemasons. There was also a religious revival going on at the
time, a period known as the Second Great Awakening.
The area of western New York was in what was called the
'Burned-over District', a phrase coined to indicate that all
of the "fuel" (people to convert to new religions) had been
"burned" (converted).
Initially the Anti-Masonic movement was confined to
western New York in the Burned-over District. Before
long it began to spread, less for the original reasons that
had occurred in Batavia with the Morgan Affair, and more
because of Andrew Jackson. Anti-Jacksonians needed a
cause to rally people around, the fact that Jackson was a
prominent Freemason and often spoke about the fraternity gave the failing National Republicans party what they
needed. The Anti-Masonic movement became less about
stopping Freemasonry and more about defeating Jacksonian Democrats.
Before long, the Anti-Masonic Party began to create some
innovations that were unheard of at the time in politics.
One innovation was party newspapers, one of those papers starting in 1829 was the Albany Journal in it the
paper attacked Martin Van Buren. In one paragraph the
words "dangerous," "demagogue," "corrupt," "degrade,"
"pervert," "prostitute," "debauch" and "cursed" could all be
found. Another innovation was Nominating Conventions.

The first Nominating Convention in the history of the
United States was held by the Anti-Masonic Party for the
The Anti-Masonic Party, sometimes called, The Anti-Ma- 1832 presidential elections. The party nominated William
sonic Movement, was the first successful third party in the Wirt who, by his own admission, had made it through to
his Fellowcraft degree. There is some evidence that, dehistory of the USA.
spite Wirt's denial, he did receive his Master Mason deThe history of the Anti-Masonic Party starts with the gree. The evidence is questionable though and he probaMorgan Affair which occurred in Batavia, New York. It bly did not receive his third degree. Despite Wirt's party
was alleged that Freemasons from the local Lodge had affiliation he did defend Freemasonry at the Anti-Masonic
killed an individual named Morgan who had become an- Convention where he was nominated. Wirt stated "I was
gry with the Lodge and threatened to publish all of the myself initiated into the mysteries of Freemasonry. I never
"secrets" of Freemasonry. Morgan disappeared from the took the Master's degree, but it proceeded from no suspitown and it was claimed that Freemasons from the Lodge cion on my part that there was anything criminal in the
had drowned Morgan in the Niagara River. No sign of institution, or anything that placed its members in the
slightest degree in collision with their allegiance to their
Morgan or his body, was ever found.
country and its laws. I have thought and repeatedly said
that I considered Masonry as having nothing to do with
“Freemasonry: The once and future thing.”
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politics, and nothing has surprised me more than to see it
blown into consequence. . . .". Wirt carried just over 7% of
the popular vote in the National Election as well as all of
the electoral college delegates from Vermont.

In 1872 there was a resurgence of the Anti-Masonic Party,
this time it was a religious base that the party was acting
on. The second Anti-Masonic Party ended in 1888.

Overall, the Anti-Masonic Party had little success. They
elected a Governor in Pennsylvania as well as a Governor,
Lieutenant Governor and other high level elected positions in Vermont. In some states they did get members
into the state Legislatures, although never enough to make
any real changes. They never were able to get an Anti-Masonic Party member into the United States Congress. In
1838, the Anti-Masonic Party held it's third and final
nominating convention. At the convention they nominated William Henry Harrison, who was later nominated
by the Whigs, the same party where most Anti-Masonic
Party members had already migrated to. When this happened, the Anti-Masonic Party did not nominate another
candidate and the party ended after only being around 10
years.

Joseph Brant 1743-1807
by V.W. Bro. Barry D. Thom

Originally published in two parts in the Phoenix Masonic Forum May and June 2020.

a hereditary leadership role within the Iroquois League
Brant rose to prominence due to his education, abilities,
and his connections to British officials. During the AmerIntro - Brother Joseph Brant, is such an interesting and ican Revolutionary war, Brant led Mohawk and colonial
dynamic man. I have condensed his life story as much as Loyalists known as ‘Brant’s Volunteers’ against the rebels
possible, but there is still to much reading to be done at in a bitter partisan war on the New York frontier. He was
one time. It will be presented in two parts.
accused by the Americans of committing atrocities and
given the name "Monster Brant", but the accusations were
later proved, by historians, to have been false.
Part I
Thayendanegea or Joseph Brant was a Mohawk military
and political leader, based in present-day New York state,
who was closely associated with Great Britain during and
after the American Revolution or War of Independence,
depending on which side you were on. While not born into
Page 18

In 1784, Joseph Brant and his followers were given a land
treaty to replace what they had lost in New York State after the War came to an end. This tract, was about 810,000
hectares (2,000,000 acres) in size, covering the Grand River area in what is now southwestern Ontario. The grant
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was later rescinded. Chief Brant relocated with most of his
people to Upper Canada to the area which is now the Six
Nations Reserve where he remained a prominent leader.

rounded by people speaking Mohawk, German, and English. The common Mohawk surname Brant was merely
the Anglicised version of the common German surname
Brandt.

Joseph was born in 1743, in what is now the state of Ohio.
His name was Thayendanegea Brant, His first name means In 1753, relations between the League and the British had
‘two wagers (sticks) bound together for strength’. He was become badly strained as land speculators from New York
born into his mother's Wolf Clan.
began to seize land belonging to the Iroquois.

Johnson, as superintendent of Indian Affairs, had the task
of persuading the Iroquois Six Nations to fight in the Seven
Years' War on the side of the British Crown, despite their
own inclinations towards neutrality. In 1755, a conference
was held at Fort Johnson with the Iroquois chiefs and clan
mothers to ask them to fight in the war. They were offered
many gifts to entice them. As a 12-year-old, Brant attended the conference, though his role was only as an observer.
At the Battle of Lake George, Johnson led a force of British
Army troops, raised in New York together with Iroquois
against the French, where he won a costly victory. As the
Iroquois disliked taking heavy losses in war owing to their
small population, this battle had cost them many lost lives.
They went into a period of neutrality, again.

Seven Years War

The Mohawk had a very gendered understanding of social
roles with power divided by the male sachems and chiefs
and the clan mothers (who always nominated the male
leaders) with decisions reached by consensus between the
clan mothers and the chiefs.

When Brant was round the age of 15, the Seven Years War
between England and France began. Brant took part with
Mohawk and other Iroquois allies in a number of British
actions against the French in Canada. He was one of 182
Native American warriors awarded a silver medal from
the British for his service.

During the siege of Fort Niagara, Brant served as a scout,
and together with a force of British Army soldiers, New
York militiamen and other Iroquois warriors took part
in an ambush of a French relief force that were marching through the forest towards Fort Niagara. They were
Mohawk women did all of the farming (considered wom- annihilated and Fort Niagara surrendered. In 1760, Brant
an's work), growing the "Three Sisters" of beans, corn, and joined the expeditionary force under General Jeffrey
squash while men went hunting and engaged in diploma- Amherst, which left Fort Oswego with the goal of taking
cy and wars.
Montreal. After taking Fort Levis on the St. Lawrence river, Amherst refused to allow the Indians to enter the fort,
In the part of the New York frontier where Brant grew up, fearing that they would massacre the French prisoners in
the area had been settled in the early 18th century by im- order to take scalps, this caused the majority of the Six
migrants from Germany. Relations between the Germans Nations warriors to go home, as they wanted to join the
and Mohawks were friendly with many Mohawk families British in plundering the fort. Brant stayed on and in 1760
renting out land to be farmed by the hard-working im- helped to take Montreal.
migrants (though Mohawk elders complained that their
young people were too fond of the beer brewed by the In 1761, Johnson arranged for Brant, to be educated at
Germans). So, Brant grew up in a multicultural world sur“Freemasonry: The once and future thing.”
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Moor’s Indian Charity School in Connecticut. Brant
learned to speak, read, and write English, as well as studying other academic subjects. Brant was taught how to
farm at the school (considered to be woman's work by the
Iroquois), math and the classics.
In 1768, Joseph Brant married Margaret (Indian given
name of Neggen) said to be the daughter of a Virginia
planter. As a young girl, Margaret had been taken captive
by Native Americans. After becoming assimilated with
mid-western Indians, she was sent to the Mohawk tribe.
Margaret and Joseph lived with his parents. The house and
80 acres of farmland was eventually passed on to Brant.
Joseph and Margaret grew corn, raised cattle, sheep, horses, and pigs. He also kept a small store. Brant dressed as
did the English. They had two children together, Issac and
Christina. Margaret died from tuberculosis in 1771. Brant
married a second wife, Susanna, half-sister of Margaret
but she died near the end of 1777 during the American
Revolution. They had no children.

ernment promised the Iroquois people land in Quebec if
the Iroquois nations would fight on the British side. While
in England, Brant dressed in traditional Mohawk attire. It
was here that he became a Mason in ‘Hiram's Cliftonian
Lodge No. 814 in London, early in 1776. He received his
Masonic Apron, personally, from King George.
The full council of the Six Nations had previously decided
on a policy of neutrality at Albany in 1775. Brant could see
the handwriting on the wall. If the Americans won they
would lose their land. Brant recruited 80 (white) Loyalists
but only a few Mohawk and Tuscarora warriors.
In July, 1777, the Six Nations council abandoned neutrality and entered the war. Four of the six nations chose
to side with the British, while two tribes went with the
Americans.

In April 1778, Brant returned to Onoquaga. He became
one of the most active partisan leaders in the frontier war.
He and his Volunteers raided rebel settlements throughBrant, in 1780, married Catherine Adonwentishon out the Mohawk Valley, stealing their cattle, burning their
Croghan. She was the daughter of Catharine (Tekarihoga), houses, and killing many. The British historian Michael
a Mohawk, and George Crogan, the prominent Irish colo- Johnson called Brant the "scourge of the American settlenist and British Indian agent. With his third wife, they had ments of New York and Pennsylvania", being one of the
seven children.
most feared Loyalist irregular commanders in the war. At
the Battle of the Cobleskill, Brant ambushed an American
Aside from being fluent in English, Brant spoke at least force of 50 men, consisting of Continental Army regulars
three, and possibly all, of the Six Nations languages. From and New York militiamen, killing 20 Americans and burn1766 on, he worked as an interpreter for the British Indian ing down the farms. Brant's fame as a guerrilla leader was
Department. During this time, Brant became involved in such that the Americans credited him with being behind
a land dispute with a German fur trader George Klock, any attack by the Loyalists, even when he was not there!
who specialized in getting Mohawks drunk before having
them sign over their land to him. Brant demanded that 1778 in one of Brant’s raids in a farming area, the following
Klock stop obtaining land via this method and to return loss of property was reported as: 63 houses, 59 barns, full
the land he already owned. The dispute led Klock to sail of grain, 3 grist mills, 235 horses, 229 horned cattle, 279
to London in an attempt to have King George III support sheep, and 93 oxen. Only two men were reported killed in
him, but the king was aware of what was going on and re- the attack, one by refusing to leave his home when warned
fused to see him. Klock then returned and Brant stormed to. In retaliation, Continental soldiers and local militia atinto Klock's house in an attempt to intimidate him into tacked Brant’s home base at Onaquaga while his Volunreturning the land he had signed over to him. The meet- teers were away on a raid. The soldiers burned the houses,
ing ended with Mohawk warriors sacking Klock's house. killed the cattle, chopped down the apple trees, spoiled the
Klock later claimed that Brant had pistol-whipped him growing corn crop, and killed some native children.
and left him bleeding and unconscious.
In 1775, the American Revolution began, Brant moved to
Montreal, Quebec. Brant met George III during his trip
to London, England. Brant complained that the Iroquois
had fought for the British in the Seven Years' War, taking
heavy losses, yet the British were allowing white settlers
like Klock to take away land from them. The British govPage 20

Part II

Lt. Col. William Stacy of the Continental Army was the
highest-ranking officer captured by Brant and his allies
during the Cherry Valley massacre. Several contemporary
accounts tell of the Iroquois stripping Stacy and tying him
Ontario Mason Magazine Spring 2020

to a stake, in preparation for what was ritual torture and
execution of enemy warriors by Iroquois custom. Brant
intervened and spared him. Some accounts say that Stacy was a Freemason and appealed to Brant on that basis,
gaining his intervention for a fellow Mason.

trayal, complaining that the British diplomats in Paris did
nothing for the Indian Loyalists.

The historian, Paxton, noted that after the war the United
States imposed treaties that forced the Tuscarora and the
Oneida, who fought for the United States, to surrender
Over the course of a year, Brant and his Loyalist forces had most of their land to white settlement. Paxton argued that
reduced much of New York and Pennsylvania to ruins, even if all Six Nations had fought for the United States or
causing thousands of farmers to flee what had been one remained neutral, they still would still have lost most of
of the most productive agricultural regions on the eastern their land. In this context, Paxton maintained that the deseaboard. This caused the Continental Army a great sup- cision of the Brant siblings in 1775 to support the Crown,
ply loss of food. George Washington retaliated by sending which at least promised to respect Haudenosaunee land
a large force deep into Iroquois territory to attack the war- rights was the most rational under the circumstances.
riors, destroy their villages, crops and food stores. Brant’s
Volunteers were unable to stop this force who destroyed In ending the conflict with the Treaty of Paris, both Briteverything in their path, burning down 40 villages and ain and the United States ignored the sovereignty of the
160,000 bushels of corn. Brant and the Iroquois were de- Indians. The British gave land to the Haudenosaunee in
feated in 1779 at the Battle of Newtown.
the Grand River Valley area and also land on the Bay of
Quinty.
The Continental Army swept away all Iroquois resistance
in New York, burned their villages, and forced the Iro- Deeply interested in the Anglican church, Brant used his
quois to flee to Fort Niagara. There Brant tried his best to spare time to translate the Gospel of St. Mark from English
feed about 450 Mohawk civilians who had been placed in into Mohawk. He had about twenty white and black serhis care. This caused tension with British Army officers vants and slaves. Brant thought the government made too
who complained that Brant was “more difficult to please much over the keeping of slaves, as captives were used for
than any of the other chiefs” as he refused to take no for an servants in Indian practice. He had a good farm of mixed
answer when he demanded food, shelter and clothing for crops and also kept cattle, sheep, and hogs.
the refugees. At one point, Brant was involved in a brawl
with an Indian Department employee whom he had ac- In November 1785, Brant traveled to London to ask King
cused of not doing enough to feed the starving Mohawks. George III for assistance in defending the Indian Confederacy from attack by the Americans. The government
In early 1780, Brant resumed small-scale attacks on Amer- granted Brant a generous pension and agreed to fully
ican troops and white settlers in the Mohawk and Susque- compensate the Mohawk for their losses, but they did not
hanna river valleys. In 1781, Brant defeated an American promise to support the Confederacy. (In contrast to the
detachment, capturing about 100 and ending the Amer- settlement which the Mohawk received, Loyalists were
ican threat to Detroit. Brant’s leadership was praised by compensated for only a fraction of their property losses.)
British Army officers who described him as an intelligent, The Crown promised to pay the Mohawk some £15,000
charismatic and very brave commander. He was wounded and to pay both Joseph and his sister Molly pensions for
in the leg and spent the winter 1781–2 at the fort.
their war services. Upon his return, Brant was notably
more critical of the British, for instance calling the ColoIn late 1782, the preliminary peace treaty between Great nial Secretary, Lord Sydney, a “stupid blockhead” who did
Britain and America was made. When Brant learned not understand the Iroquois.
about the Treaty of Paris he wrote “England had sold the
Indians to Congress”. Much to Brant’s dismay, not only In 1792, the American government invited Brant to Phildid the Treaty of Paris fail to mention the Haudenosaunee adelphia, then capital of the United States, where he met
(they consisted of the Seneca, Cayuga, Oneida, Onondaga President George Washington and his cabinet. The Amerand Mohawk), but the British negotiators took the view- icans offered him a large pension, and a reservation in uppoint that the Iroquois would have to negotiate their own state New York for the Mohawks to try to lure them back.
peace treaty with the Americans, who Brant knew, were in Brant refused. George Washington told Henry Knox, in
a vengeful mood against him. Like all of the Indians who 1794 “to buy Captain Brant off at almost any price”. Brant
fought for the Crown, Brant felt a profound sense of be- attempted a compromise peace settlement between the
“Freemasonry: The once and future thing.”
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Western Confederacy and the Americans, but he failed.
In 1793, Brant spoke at a council meeting of the Western Confederacy where he suggested that they accept the
American settlements north of the Ohio river while excluding white settlement to the rest of the land west of the
Ohio as the price of peace. Brant was out voted and the assembled chiefs announced that no white settlement west
of the Ohio were the only peace terms they were willing to
accept. The war continued, and the Indians were defeated
in 1794.

lawyers argued about the legality of the sales.

In 1802, Hunter issued a degree, forbidding the Haudenosaunee from leasing their land along the Grand river
to white settlers while Claus used the dispute about the
land sales to stir up opposition to Brant within the Haudenosaunee community. At the same time, Hunter severed
the tie between Brant and the Mississauga by stopping the
distribution of presents to the Mississauga when Brant
demanded the Crown pay the Mississauga two shillings
per acre for the land between York and Head of Lake in
When in the spring of 1795, Brant’s son Issac murdered an what is now the city of Mississauga, Ontario, arguing the
American deserter named Lowell who had settled in the Crown’s offer of two pence per acre was far below what the
Mohawk community at Grand River. John Graves Simcoe land was worth. As the Mississauga were short of animals
insisted that the Crown was paramount in Upper Canada to hunt and fish to catch in Lake Ontario, the loss of presand Issac Brant would have to face trial for murder in an ents from the Crown was a painful blow and in 1802 the
Upper Canada court, which would try him according to Mississauga removed Brant as their chief agent. In 1805,
English common law. Brant by contrast insisted that Six the Mississauga chiefs sold what land, that is now MissisNations were sovereign along their lands on the Grand sauga, to the Crown.
River, and his son would face justice in a traditional Mohawk trial before community elders.
Joseph Brant died in his house at the head of Lake Ontario (site of what would become the city of Burlington,
In a local tavern, Issac, had too much to drink, and be- Ontario) in 1807 at age 64 after a short illness. Brant acted
gan to insult his father. Joseph Brant happened to be in a as a tireless negotiator for the Six Nations to control their
neighbouring room, and upon hearing what Issac was say- land without Crown oversight or control. He used British
ing, marched in and ordered his son to be silent, remind- fears of his dealings with the Americans and the French to
ing him that insulting one’s parents was a grave breach of extract concessions. His conflicts with British administracourtesy for the Mohawk. When an intoxicated Issac con- tors in Canada regarding tribal land claims were exacertinued to insult him, Joseph slapped him across the face, bated by his relations with the American leaders.
causing Issac to pull out his knife and take a swing at his
father. In the ensuring fight, Joseph badly wounded his Brant was a war chief, and not a hereditary Mohawk sason by turning his own knife against him, by deflecting chem. His decisions could be and sometimes were overthe blow which caused the knife to strike Issac’s head in- ruled by the sachems and clan matrons. However, his natstead. Later that night Issac died of his wounds. Brant was ural ability, his early education, and the connections he
to be haunted by the death of his son for the rest of his life, was able to form made him one of the great leaders of his
feeling much guilt over what he had done.
people and of his time. The Canadian historian James Paxton wrote that Brant’s willingness to embrace numerous
Brant’s efforts to make the Six Nations economically in- aspects of European culture, his preference for wearing
dependent via land sales of his vast land-holding along European style clothing and that he was a devoted memthe Grand River began to bear fruit, and Brant used the ber of the Church of England has led to Brant being critiannuity to train the Iroquois men to work as blacksmiths, cized for not being sufficiently “Indian” enough.
doctors, lawyers, surveyors, building a council house,
and a mill. The Crown was displeased at Brant’s efforts to Many of his critics would prefer Brant to have been a leader
make the Iroquois economically independent, preferring like Tecumseh or Pontiac, leading his people into a brave
that the traditional patronage relationship where the In- but doomed battle with the white men. Paxton wrote this
dians had to line up to receive presents from the Crown, line of criticism based on the erroneous notion of First
and tried to sabotage Brant’s efforts as much as possible. Nations peoples being “static and unchanging”, and fails to
Most notably, the Crown refused to allow Brant to make understand that a people like the Mohawks could and did
any further land sales along the Grand while five of the change over time. Paxton wrote that Brant grew up in a
six buyers of the land that Brant had sold in 1795–96 had world where the Germans and Scots-Irish settlers were his
stopped payments, hoping to own the land for free while neighbours, and he understood that the European coloniPage 22
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zation was not going to be undone, leading him to attempt to secure the best possible future for his people by seeking
an accommodation with the Europeans.
The situation of the Six Nations on the Grand River was better than that of the Iroquois who remained in New York. His
lifelong mission was to help the Indian to survive the transition from one culture to another, transcending the political,
social and economic challenges of one of the most volatile, dynamic periods of American history. He put his loyalty
to the Six Nations before loyalty to the British. His life cannot be summed up in terms of success or failure, although
he had known both. More than anything, Brant’s life was marked by frustration and struggle. His attempt to create
pan-tribal unity proved unsuccessful, though his efforts would be taken up a generation later by the Shawnee leader,
Tecumseh.

Joseph Brant Museum Community Celebration
The previous Joseph Brant Museum was a 1937 replica of the house Mohawk native Joseph Brant, Thayendanegea,
built on a 1798 Crown land grant. A modern addition to the museum has been built into the grassy area under the
previous museum.
The expansion by contractor Aquicon Construction, on behalf of the City of Burlington, adds more than 12,000
square feet to its previous size. This will allow the Joseph Brant Museum to become a cultural destination and a place
to host national exhibitions and the collection of artifacts.
The transformed museum has been expanded to provide barrier-free space, including an elevator to the second-floor
roof garden and original Joseph Brant home. The expansion includes more room for gallery displays, interactive programming, the storage of collections and community outreach.

“Freemasonry: The once and future thing.”
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The Grand Lodge
of
Ancient Free and Accepted Masons
of
Canada in the Province of Ontario
Is summoning all Master Masons to attend the 165th Annual Communication of The Grand Lodge.
To be held at
The Fairmont Royal York Hotel 100 Front St. W. Toronto Ontario Canada
Monday July 13th, Tuesday July14th, Wednesday July 15th and Thursday July 16th 2020.
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The Annual Communication is more than just a social event for Masons in Ontario. Grand Lodge
puts into place all the building blocks for Masonry at our communication, and they want your help
doing it. Be a part of this planning process by attending discussion groups, increase your Masonic
knowledge by participating in a Masonic workshop, or perhaps scout out new ideas for fundraising
or charitable works in the community by visiting the hospitality suites of our 42 districts, and see
what action is taking place across the Province.
Information sessions, Grand Lodge business, vendors, amazing food, and a plethora of amenities
await you; but most importantly, attendees get the opportunity to meet with the strong leaders
whom we elect to govern our Grand Lodge, and to learn from them how Masonry is changing within Ontario over the next year. Our Grand Lodge is built strong by your feedback and ideas, and
they want to hear from you. The Annual Communication is THE place to accomplish this objective,
which strengthens the craft from your participation.
For more information, speak or write to your D.D.G.M.
The Fairmont Royal York Toll Free: 1 866 540 4489 ryh.reservations@fairmont.com
100 Front Street W Toronto Ontario, Canada M5J 1E3 TEL + 416 368 2511 FAX + 416 368 9040
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2020 ANNUAL
COMMUNICATION
AGENDA
MONDAY, JULY 13th
The Board of General Purposes will meet in the Ballroom, on the Convention floor of the Fairmont Royal York Hotel,
at 9:00 a.m. and 1:30 p.m. R.W. Bro. David Cameron, Deputy Grand Master and President of the Board, will preside.

TUESDAY, JULY 14th
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The Board of General Purposes will meet at 10:00 a.m. in the Ballroom, Fairmont Royal York Hotel.

WEDNESDAY, JULY 15th

Grand Lodge will assemble in the Canadian Room, Fairmont Royal York Hotel, at 8:45 a.m.; M.W. Bro. Paul E. Todd
presiding. Brethren are earnestly requested to bring their own aprons and to be in their seats in Grand Lodge before
8:30 a.m. on Wednesday. Distinguished visitors, representing other Grand Jurisdictions, will be received and welcomed.
An Address of Welcome will be tendered and Grand Lodge will then proceed with business until 11:30 a.m.
The brethren are asked to reassemble after lunch in the same place at 1:30 p.m.

THURSDAY, JULY 16th
Grand Lodge will reassemble at 8:45 a.m. in the Canadian Room, Fairmont Royal York Hotel.
The installation and investiture of Grand Lodge officers and the newly-elected D.D.G.M.s will take place on Thursday
in the Canadian Room, at such time as the Grand Master shall direct. It is essential that each one be present and that he
bring his regalia with him. Every member of Grand Lodge is expected to be present sharply on time.
INSTRUCTION CLASS FOR - D.D.G.M.s ELECT ONLY . . . The Custodian of the Work will instruct the new D.D.G.M.s
on Thursday morning at 7:59 a.m. in the Alberta Room, M. M., Fairmont Royal York Hotel.
The D.D.G.M.s will see that their successors are in attendance and on time. They will also be present in Grand Lodge,
with the regalia for the new D.D.G.M.s, and be prepared to invest at the proper time in the installation ceremonies.
The instruction class is for the new D.D.G.M.s only. Others cannot be admitted. The D.D.G.M.-elect will have with
him his Past Master’s apron so that he can go directly from the class to Grand Lodge. Our time for instruction is very
limited, so it is essential that all assemble on time.
“Freemasonry: The once and future thing.”
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Some thoughts on the Position of
the Square & Compasses
R.W. Bro. Garnet E. Schenk
The position of the Square and Compasses on the V.O.S.L
has always been of interest to Freemasons. Their positions
are referred to in each of the degrees in a Craft Lodge after
he completes the obligation. There is no in-depth explanation given to the candidate at that time. To my knowledge
there is no further explanation given at a later time. The
candidate and perhaps many Masons sitting in the Lodge
are left with the question why does the position of the
Square and Compasses differ in each degree, what does
that mean and why was the point made? I will share some
of those thoughts. The search for that meaning has led me
into the deeper study of symbolism and the mysteries of
Freemasonry. The fact is that the truth of Freemasonry is
not lost, yet it must be sought for and found. It is true that
the position of the Square and Compasses in each degree
carries with it or at least it should carry with it an important lesson for the entire Masonic journey.
Within a Regular Masonic Lodge there is always to be
found a composite symbol called The Three Great Lights,
composed of the V.O.S. L, the Square and the Compasses and no Lodge can work without their being displayed.
In a symbolic sense the Square represents the psyche, the
Compasses the Spirit and the Sacred Writings represent
Divinity, the source from which they come to us. All of the
configurations of the Square and Compasses convey the
idea that the individual and the universe have its source
and foundation in the Deity. The various configurations
in which these items are displayed in each Degree describe
the extent to which the psyche of the individual is under
the influence of his spirit. Since Freemasonry regards humanity as the “Temple of God” there are obvious implications for the new Mason. He is expected to use the experiences of his own life to work on himself. He is to make
himself (the rough ashlar) into a stone properly “shaped”
and to find his own unique place in the Temple. The Mason who embraces the Craft as a way of life and personal growth generally meets these ideas first as intellectual
concepts and then with understanding and practice he becomes aware of their true meaning and reality through his
day to day experiences in the physical world.
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Each generation of Freemasons has the responsibility of
handing to the next generation the task of rebuilding the
West Gate or perhaps more fittingly the task of rebuilding the dwelling place of God. Life is a span of time appointed for accomplishing his Masonic labours. The man
contemplating entering Freemasonry or even those who
have been permitted to enter the fraternity must discard
the idea that he can be told or instructed in its mysteries, or that being a member of the Order improves him in
any way. He must understand that his duty is to build and
develop the sacred teachings in his own being, his own
Temple of God. It is in that sense that lessons taught by
the positions of the Square and Compasses become significant for the progress in Freemasonry.
The candidate entering Freemasonry and indeed all members of the Order must understand that Freemasonry is
not a social organization, while it may have social tendencies, it is an organization composed of worthy men who
come together to learn about and to apply the principles of
Masonic life. They gather together in the labour of learning –they enter a University that teaches the liberal arts
and sciences. The Lodge has a system of Symbolism which
borrows heavily from the material of the Operative Mason’s Craft and the Western Mystical tradition. Symbols
and symbolism is simply a way of helping and guiding the
Masons to understand the process of building that Temple
where no voice and no noise of a hammer is heard.
During the ceremony of Initiation, immediately after
the obligation, it is pointed out to the candidate that the
square conceals both points of the compasses. As the ceremony continues the position of the Square and Compasses is alluded to and emphasized several times. The
candidate is placed in the N.E. angle of the Lodge to figuratively represent that stone, the rough ashlar. In some
jurisdictions the candidate is placed in the N.E with his
feet forming a square at the north east corner of the stone.
In the course of the charge in the N.E. it is suggested that
he should raise a superstructure, perfect in all its and honourable to the builder. The candidate and each Mason is
Ontario Mason Magazine Spring 2020

expected to make the connection that he is the rough
ashlar and the square will be an important instrument in
measuring the quality or condition of that stone against
an absolute standard. Later in the ceremony the Mason
is given a charge that says in part “without neglecting
the ordinary duties of your station in life you are expected to make a daily advancement in Masonic knowledge”.
He is expected to observe what is happening in his life
and interpret it in the context of the Craft’s Symbolism.
In short, the square teaches him to measure his daily
work, actions and thoughts against an unerring stand
found in the V.O. S. L. The Entered Apprentice has to
shape and define himself as an individual. The Entered
Apprentice degree is one of preparation, where a solid footing is laid on which to raise the superstructure
which contains the teachings of the other degrees.
After the obligation in the Fellowcraft Degree the W. M.
points out that the candidate is at the midway point in
his journey. One point of the compasses is now revealed.
It is mentioned to the candidate that his progress in Masonry is marked by the position of the Square and Compasses.

The points of the compasses relate to or symbolize the
heart and the mind and it therefore can be regarded
as tool that relates to consciousness. When the Master
Mason is obligated the Worshipful Master indicates the
both points of the compasses are now lifted from under
the square and that he is now at liberty to work with
both points of the compasses. We can think of it in this
way, the Divine is liberated from the cube; heart and
mind alike are now liberated from the symbol of mortality. The heart and the mind can now unite to glorify
the Most High. He is not told or instructed exactly what
that work will be, but it is pointed out to him that the
regularity of his behaviour will afford the best example
for the conduct of others. Earlier in this article I alluded
to the idea that he cannot be told or instructed in its mysteries; he has to understand that it is his responsibility to
build and develop the sacred teachings in his own being,
his own “Temple of God”. Working with both points of
the compasses allows him to develop those teachings.

The Immovable Jewel which relates the Master Mason is
the Tracing board. The Tracing Board is a drawing board
on which designs are created, it shows the relationship
between stones and how they fit into larger structure
to which they belong. One of those relationships is deThe points of the compasses symbolize the heart and the veloping communication with the unseen power that
mind. With the expression of the heart, the higher emo- guides the destinies of life. The points of the compasses
tion, one point of the compasses is liberated from the liberated from cube also points out that with every opsquare which is an instrument for measuring the block portunity comes responsibility. The compasses are also
of matter. Since the compasses represent the spirit it known as an instrument of proportion which keeps the
should be clear to the candidate that he should be ready work of the other tools in balance.
to undertake spiritual work. The position of the compasses implies for the candidate that he is now ready to The greatest lesson that the Master Mason can teach is
take charge of his own standards of morality.
that of standing forth as a living proof of the Eternal
Plan. The different positions of the Square and the ComIn the Entered Apprentice degree, the candidate is ad- passes on the Volume of the Sacred Law will be his comvised that he figuratively represents the Rough Ashlar. posite lesson plan.
The candidate must understand that he does not represent the Perfect Ashlar. It is indicated to him that he is References
placed in the southeast angle of the Lodge to mark the Manly P. Hall, The Lost Keys of Freemasonry, Jeremy P.
progress he has made. What he must understand is that Tarcher/Penguin.
the perfect Ashlar is available “for the Craftsmen to try W. Kirk MacNulty, Freemasonry, A Journey Through
their tools on”. He is now expected calibrate his own per- Ritual and Symbol, Thames & Hudson, New York, New
sonal standards of morality within his own soul against York.
the standards set out by the Deity within his own soul. The Book of the Work: Grand Lodge of A.F. & A.M. of
If he understands the lesson he will become aware of the Canada in the Province of Ontario.
Deity and orientate his actions and aspirations toward
it. The fundamental issues of the Fellowcraft Degree deal
with individual morality; the position of the compasses
teaches him to undertake that work with a strong sense
of dedications and commitment.
“Freemasonry: The once and future thing.”
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Thoughts about the Ritual
By R.W. Bro. Garnet E. Schenk
The Ritual in Freemasonry is not merely a medium of communication. More fundamentally, it is a language that embraces the dynamics of the Divine creation and is thereby a link by which the Mason connects with his God in which
he believes. It addresses the nature of God. The language of the Ritual helps the human mind reflect the mind of God.
It teaches us the nature of the task that has been entrusted to us.
Freemasonry is not a religion; it is a tool that helps us on the path of self-actualization and spiritual development. The
Ritual is more a language the heart because we profess to believe in the Supreme Being. It is not an external set of rules
and regulations, it is something that we should carry in the safe repository of hearts in all our daily activities.
The Ritual is peculiar thing, badly done it is worse the useless, on the one hand. On the other hand, well done ritual
seems, not to be enough. Understanding its meaning is more than rote memorization. It must flow from the heart and
connect with another heart to convey the true meaning which is implied by the ritual symbols
Understanding the Ritual is enriched by daily practicing the opening and closing and then contemplating the meaning
of each step. The reason for going over the opening closing is that for many of us the Lodge is model of the individual
psyche. Doing so, and paying careful attention to it shows a Mason, to have at his center, contact with the Divinity.
Opening and closing the Lodge represents the opening of the consciousness to that Divine center and closing it again
with awe and reverence that should at all times be due to the Creator. Every part of the Ritual has a hidden meaning if
we but open ourselves up and see the connection and let it speak to us. As an example, think for a moment, what can be
the meaning of the words “keep off all cowans and intruders.” Is it only to keep out cowans, intruders or non-Masons
or does it have something to say to us personally? Does it possibly mean keeping a guard against our attitudes, thoughts
and actions that are not consistent with the teachings of Freemasonry?
The reason for personal practice of the opening and closing is that the responses made for each position in the lodge has
something to teach us for our own journey life. The more we contemplate those responses for each position, the more
we uncover a deep spirituality resonating in the answer.
The Ritual provides the context and the subject matter to think about and to meditate upon. The ritual provides us with
a powerful dramatic representation of the dynamics of the individual psyche and spirit. In addition, the tracing board,
lectures and prayers give us a rich source of ideas to think about and contemplate upon. In a sense, it is the starting
point of the concept of Masonic labour. That labour includes gaining wisdom, understanding and knowledge for the
ongoing action of silently building that temple not made hands. Our temple building is always a work in progress. By
calling the Lodge into consciousness and contemplating the lessons it teaches, one invests psychological energy in the
process of building and by doing so we become more skilled at it. If one follows the Masonic mode of the psyche as a
way of personal growth, he comes to know these ideas, first as intellectual concepts and then with practice, he becomes
aware of their reality in his experiences in the course of his day-to-day activities in the physical world.
During the Initiation ceremony, the candidate is told, “without neglecting the ordinary duties of your station in life,
you are expected to make a daily advancement in Masonic knowledge.” The instruction is given to each one of us when
we are initiated and is repeated every time we witness and Initiation. The question is what do we do about that daily
“Freemasonry: The once and future thing.”
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advancement or are the just idle words? I believe action is clearly expected from us. It seems to me that practicing the
opening and closing of the Lodge also represents opening our consciousness to that Divine center which will enable
us to make that daily advancement in knowledge. We can also make that daily advancement by familiarizing ourselves
with the lectures and the material found within the Ritual. Studying the ritual on a regular basis gives us in important
insight into the philosophical turn of mind held by the early practitioners of the Craft.
Another useful way to make that daily advancement is to carefully study the emblems and symbols on the tracing
board. Tracing boards are the visual means by which attention is drawn to the Masonic symbols identified in the Ritual.
By studying these images and symbols we can transpose them into a figurative insight for our lives. Careful study of
these will take us beneath the surface level of the Masonic Ritual, to that beautiful system of morality, veiled by allegory
and illustrated by symbols. In earlier times the tracing boards were laid out on the floor of the Lodge and erased at the
close of the evening. Many useful books are available for us to study and interpret them in light of the Ritual.
The student who only reads about Freemasonry without in depth study is at the same level of understanding as the
member who attends Lodge and only watches the Ritual being performed without thinking about what it really means.
The real secret of Freemasonry becomes opened up to a member when he engages in making that daily advancement
throughout his personal Masonic journey.
Using the Ritual as guide to make that daily advancement in Masonic knowledge for your journey in Masonry, you
will see the dynamics of Divine Creation. You will be directed on a pathway of engagement with the God in which you
believe and through that engagement the symbols and images will speak to the heart.
The Ritual points us toward seeking wisdom, understanding and knowledge. The V.O.S.L. instructs us that “Wisdom
is the Principal; therefore, get wisdom; for in all your getting get understanding.” The language of the Ritual helps us
embrace the dynamic of the Divine Creator and thereby helps the human mind reflect the mind of God.

References:
Julian Rees, The Stairway of Freemasonry, Published by Lewis Masonic.
Julian Rees, Tracing Boards of the Three Degrees in Craft Masonry, Published by Lewis Masonic.
Brian Lancaster, The Essence of Kabbalah, Arturus Publishing Ltd
W. Kirk MacNulty, A Journey Through Ritual and Symbols, Thames & Hudson Ltd.
W. Kirk MacNulty, The Way of the Craftsman, Central Regalia Ltd.
The Book of The Work, GLCPOO

Page 30

Ontario Mason Magazine Spring 2020

15 Common
Freemason Symbols
You’ve Never Noticed Before
by Jacob Shelton
https://www.ranker.com/list/common-freemason-symbols/jacob-shelton
Everywhere you look, you’re surrounded by their symbols: the all-seeing eye, a compass and a ruler, but what do
they mean? Common Freemason symbols can be found
in almost every building constructed prior to the '90s, but
is it because of a vast global conspiracy, or do masons just
like to add a bit of flair to their work? The hidden symbols
of Freemasons may seem like they have an ulterior motive
when they’re being plastered around judiciary buildings
and old castles, but that’s only because you don’t know
what they mean. The Freemasons aren’t some cloak-anddagger cult that meets up once a fortnight in order to deThe Hourglass
cide the fate of the world; they’re actually men who live by
the traditions of their forefathers who were obsessed with
mathematics and Christianity – which is admittedly still a
The Hourglass is listed (or ranked) No. 1 on the list 15
bit weird.
Common Freemason Symbols You've Never Noticed
Before.
You may know that the eagle with two heads and the big
Photo: dno1967b/flickr/CC-BY 2.0
fat letter "G" play important roles in the world of Freemasonry, but there are Freemason symbols you never knew
Everyone knows what an hourglass means, but they don't
existed, like the etchings that you won’t be able to stop seeget it in the same way that Freemasons do. The foremost
ing once you read about their meanings. Hopefully, once
meaning behind this symbol is the eternal passage of
you have a better understanding of the meanings behind
time, "the sand slipping away until there is no more, and
some of the Freemasonry’s most widely used symbols,
therefore a continual reminder that life is finite, and that
you’ll be able to decode the mysterious world of stonecuttherefore we should make the most of it while we can."
ting that swirls all around you like an unseen dust. And
these Freemason facts might even give you a leg up if you
But it also acts as an analogy of the upper and the lower,
want to join a secret society any time soon.
and the need to turn the hourglass from top to bottom at
times to continue the process symbolizes the continuous
cycle between life and death and heaven and earth.

“Freemasonry: The once and future thing.”
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The Two-Headed Eagle
The Two-Headed Eagle is listed (or ranked) No. 3 on
the list 15 Common Freemason Symbols You've Never
Noticed Before.
Photo: dimitrisvetsikas1969/Pixabay/CC0 1.0

The Acacia Tree
The Acacia Tree is listed (or ranked) No. 2 on the list
15 Common Freemason Symbols You've Never Noticed
Before.
Photo: Isa Blake/Wikimedia Commons/CC BY-SA 3.0

The two-headed eagle has taken on many meanings and
different forms throughout history, which is to be expected when the old double eagle dates back to around 3,000
BCE. But for Freemasons, the double-headed eagle not
only symbolizes the dual nature of man and the Masons as
a whole, but it also stands for the spiritual regeneration of
oneself through the unification of opposites.

A sprig of acacia, considered by Freemasons to be a holy
plant because Moses supposedly built his ark, the tabernacle, the ark of the covenant, the table for the showbread,
and the rest of his sacred furniture out of the wood of the
acacia. To Masons, a sprig of acacia stands for the immortality of the soul, and it reminds them of such because of
the acacia tree's consistent evergreen nature.
And perhaps another twist on the immortality meaning
is the possibility that it also stands for "life rises out of the
grave," a lesson that everyone can glean from plant life everywhere.

Masonic Blazing Star
Masonic Blazing Star is listed (or ranked) No. 4 on the
list 15 Common Freemason Symbols You've Never No-
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ticed Before.
Photo: mnd.ctrl/flickr/CC-BY-NC-ND 2.0
The blazing star, which isn't just any star, holds multiple
meanings within a Lodge. The meaning given to the star
in the 28th Degree of the Ancient and Accepted Scottish
Rite is that the star symbolizes the concept of Freemasonry at its highest peak. A man uses knowledge to become
like a blazing star, shining with brilliance in the midst of
darkness. Throughout the various rites, the star is said to
be a beacon of truth.

The Letter 'G'
The Letter &#39;G&#39; is listed (or ranked) No. 6 on
the list 15 Common Freemason Symbols You’ve Never
Noticed Before.
Photo: son.delorian/flickr/CC-BY-NC-ND 2.0
Many Freemason scholars hem and haw about the meaning of the sacred G, but most people believe that it stands
for "Gnosis," or the knowledge of spiritual mysteries.
At the end of the day, Freemasons aren't just a bunch of
guys who get together to talk shop or plan local politics
(or global politics, depending on what town they're meeting in). Freemasons are a group of spiritual men who are
constantly searching for something beyond the tangible
world.

The Gavel
The Gavel is listed (or ranked) No. 5 on the list 15 Common Freemason Symbols You’ve Never Noticed Before.
Photo: Pixoeil/flickr/CC-BY-NC-ND 2.0
The baseline meaning for the gavel is an emblem of authority used by the Master of the Lodge to show his executive power over the assemblage by punctuating its actions.
Remember, this gavel isn't like a judge's gavel, it's an actual
mason's gavel that was used to break the rough edges off
of a stone.
Once you begin to parse through the concepts of Freemasonry you learn that the gavel not only stands for a Master's authority but the need or Masons to clear their hearts
and consciousness of all the vices and superfluities of life
in order to ready themselves as if they were living stones,
open to be shaped into a spiritual being that is pleasing to
their Creator.

“Freemasonry: The once and future thing.”
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The Beehive

The Beehive is listed (or ranked) No. 7 on the list 15
Common Freemason Symbols You’ve Never Noticed
Before.
Photo: muuranker/flickr/CC-BY-NC 2.0
Thanks to centuries of Freemason history and the dilution
of some of their core beliefs, the beehive may be one of the
most contested symbols in their society. On the surface,
the hive stands for industry and the need for Masons to
keep the world buzzing along. But after some digging, it
seems that the hive goes back further than the idea of a
global economy (which really only became a thing in the
18th century).
One researcher believes that the beehive is a stand-in for
"immortality or the return of the soul."

Coffins
Coffins is listed (or ranked) No. 9 on the list 15 Common
Freemason Symbols You’ve Never Noticed Before.
Photo: Wellcome Images/Wikimedia Commons/CC BY
4.0

The Moon
The Moon is listed (or ranked) No. 8 on the list 15 Common Freemason Symbols You’ve Never Noticed Before.
Photo: TheCreativePenn/flickr/CC-BY-NC-ND 2.0

Obviously, the coffin is a sign of mortality, but what else
it symbolizes within Freemasonry is a subject of debate.
Part of this is because it's depicted in a variety of ways:
sometimes a sprig of acacia, sometimes with a pentagram,
sometimes with a five-pointed star. It's hard to know
whether these discrepancies are merely artistic flair or
symbolically significant.

The moon is held in great regard by the Freemasons, who
view it as the biblical ruler of the night and as a reminder
of the regularity of the conduct of the Master of the Lodge.
But there's also a higher symbolism ascribed to the moon:
it represents the Senior Warden in the West, which is an
Egyptian tradition that associates the moon with that direction.
Some Masonic researchers believe that the moon symbolism is meant to be a parallel to the "Worshipful Master"
who is associated with the sun and the Ionic pillar of Wisdom.
Page 34
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The Number Seven
The Number Seven is listed (or ranked) No. 10 on the list
15 Common Freemason Symbols You’ve Never Noticed
Before.
Photo: Desconocidos/Wikimedia Commons/Public
Domain
In Masonic circles, the number seven is important because
it represents completion, and it ties into their religious underpinnings as creation took place in seven days. There
are seven colors in the rainbow, seven notes in a musical
scale, and seven days in a week. Seven looms large over us
all, but just to really press the point home in Freemasonry, seven brethren are required to open or work a Lodge:
three Master Masons, two Fellowcraft and two Entered
apprentice.

A Sheaf Of Corn
A Sheaf Of Corn is listed (or ranked) No. 12 on the list
15 Common Freemason Symbols You’ve Never Noticed
Before.
Photo: Internet Archive Book Images/flickr/No known
copyright restrictions
The sheaf of corn goes back to the days of King Solomon
when corn was taken from the original Masons as part of
the wages that they had to give up. Today, a sheaf of corn
is used during dedication ceremonies where it's laid at the
cornerstones of new buildings. The corn can also be used
to represent charity to the less fortunate.

The Two Pillars
The Two Pillars is listed (or ranked) No. 11 on the list
15 Common Freemason Symbols You’ve Never Noticed
Before.
Photo: Daniel Mennerich/flickr/CC-BY-NC-ND 2.0
In every Masonic Lodge, two pillars stand to represent the
pillars of Boaz and Jachin, which stood in front of Solomon's Temple, the first Temple in Jerusalem. The pillar of
Jachin stands in front of the Senior Warden and "signifies
the Lord," while the Junior Warden's column, Boaz, signifies strength.

The 47th Problem Of Euclid
The 47th Problem Of Euclid is listed (or ranked) No. 13
on the list 15 Common Freemason Symbols You’ve Never
Noticed Before.

“Freemasonry: The once and future thing.”
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Photo: Internet Archive Book Images/flickr/No known
copyright restrictions

from the 90-degree angle used to test the accuracy of the
sides of a stone to ascertain that its angles matched the
square's "true" right angle. The compasses symbolize the
This is a deep cut in the world of Masonic symbology, but strength to "circumscribe our desires and keep our pasit has an important meaning within the organization. The sions within due bounds."
47th Problem of Euclid, also called the 47th Proposition
of Euclid, or the Pythagorean Theorem, is represented by Together they symbolize the importance of exploring your
what appear to be three squares. To non-Masons it can desires in a morally true way.
just look like a bunch of wonky squares, but to Masons,
the Pythagorean Theorem is a way to square your square.
That's not only a way to remind yourself to keep your life
in order, but it's also a handy way to lay a geometrically
accurate cornerstone for your new foundation - which is
exactly what a good Mason does.

The All-Seeing Eye
The All-Seeing Eye is listed (or ranked) No. 15 on the list
15 Common Freemason Symbols You’ve Never Noticed
Before.
Photo: de:Benutzer:Verwüstung/Wikimedia Commons/
Public Domain

The Square And Compass
The Square And Compass is listed (or ranked) No. 14 on
the list 15 Common Freemason Symbols You’ve Never
Noticed Before.
Photo: Eugenio Hansen, OFS/Wikimedia Commons/CC
BY-SA 3.0

The All-Seeing Eye, or the "Eye of Providence," first appeared as part of the standard iconography of the Freemasons in 1797, with the publication of Thomas Smith
Webb's Freemasons Monitor. In the Monitor, it represents
the "all-seeing eye of God" and is a reminder that a Mason's thoughts and deeds are always observed by God
(who is referred to in Masonry as the Great Architect of
the Universe). Despite what most conspiracy theorists believe, the Eye of Providence being on the dollar bill doesn't
mean that the Freemasons are secretly lording over the
American government.
Even though Ben Franklin was a Freemason, most of his
ideas for the dollar were either ignored or flat-out rejected.

The square and compass are the most recognizable of
Freemason symbols. You've probably seen it in different https://www.ranker.com/list/common-freemason-symspots around your town. Each symbol has its own distinct bols/jacob-shelton
meaning: The square stands for morality, and it comes
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From Darkness Toward Light
By R.W. Bro. Garnet E. Schenk
There is something significant that happens, or at least should happen for Masons when an initiate confirms in whom
he puts his trust. The response can easily be overlooked but it does have importance for all three degrees. When we
witness that response and let it pass as mere formality, we miss part of the beauty, knowledge and understanding we as
Masons are challenged to seek in this life.
The initiate is told that he is in then hands of a true and trusted friend whom he can follow with firm but humble confidence. It is useful for each Mason to reflect upon the meaning and the implications of that statement in the larger
sense. Every man seeks answers to the fundamental questions of his existence: What am I? Why am I here? Where am
I going? Our Masonic art guides and directs each man to know himself by providing a carefully constructed course
in self-improvement, self-examination, self -discovery, self-analysis, self-realization along with an understanding of
his relationship with the Creator. Of itself, Masonry does not, nor can it, make good men better, but that great work
of moving from darkness to light must be done by the Mason striving each day to be a better man before the Deity in
whom he puts his trust.
Regarding initiation as a mere ceremony it may mean little. However, in a symbolic sense initiation is really a picture
of a man starting on the journey of life. It is a journey of moving from darkness toward light through the three degrees.
It is a journey from the unreal to the real, from darkness toward light, and from out of the shadows of mortality into
the way of life everlasting. The candidate sets out on a mystic journey on an unseen road, traveling West to East and
East to West by way of South seeking the location where truth is known, and life reveals both meaning and mystery.
The journey makes him fully aware of the moral lessons contained within the lectures and how they should be used in
building character and understanding and trust in the Deity.
It is a fact that from the time of our birth until the time that we pass through the valley of the shadow of death we need
a guide to keep us on then path. It does not lie within man to direct his own steps on that path. Freemasonry sets out
the principles along with many guideposts in its teachings. Simply, but unmistakably stated, from our first steps to the
last we live and walk by faith and not by sight. The V.O.S.L. lays out the path in clearly defined terms.
The Freemason, who understands the concept of needing guidance from a higher power, has arrived at the beginning
of wisdom. Man cannot find his way alone in the rough and tumble of life nor can he, as an initiate find his way in
Lodge without humbly trusting his guide and his mentor. He leans on his guide; he follows him, and he fears no danger.
Trusting his guide is a model for trusting God in whom he vows to put his trust.
Freemasonry is a moral science and it teaches that we must learn the way and the will of God, not in order to use Him
for out own purposes, but to be used by him for His own ends. The difference may seem minor at first; it is really the
difference between true faith and a false faith – between religion and superstition. In Freemasonry morality occupies
first place and without it Freemasonry would not be Freemasonry.
The journey out of darkness toward the light has a deep and abiding meaning. It offers answers to the persistent questions that are as old as creation. What am I? Whence come I? Whither go I? It tells us that the West is the symbol of this
world and the East is the world of above and beyond.
“Freemasonry: The once and future thing.”
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The Mason properly instructed and guided learns the secret that the soul has its setting from beyond the world of sense
and time and is given by the Creator to discipline and develop us. Our life on this earth is not a futile quest in which we
are engaged but life has meaning and purpose. Freemasonry teaches that we are guided and guarded by a friend who
knows the way and can be trusted to the end. There is the promise that we can penetrate the veil that dims our eyes. We
will be able to see and hear the truth of the V.O.S.L. and the lessons contained therein when we a ready and worthy to
receive it. There is a biblical injunction that tells the Mason to let their light shine. The however, will not shine unless
the Mason takes the time to fill the lamps with oil.
What the candidate and/or member gets out of Freemasonry starts with his rebirth - initiation. What he ends up with
depends on himself, for what the Mason is sent to seek is the beautiful system of morality, veiled in allegory and illustrated by symbols. If the Freemason seeks diligently, he will get more out of it than he puts in - not materially but
spiritually and mentally.
We need to learn that truth again and again. It is emphasized in the ritual line by line, precept by precept as we move
around the Altar and up the winding stairs and beyond that into the light and joy of eternal life. The Freemason needs
always to consider the summary statement by an eminent theologian, “Remember light shines into darkness – never let
the darkness remove the light.” So, when the initiate responds by saying that he puts his trust in God we rejoice with
him welcome him to the Fraternity that has a true and trusted guide in this world and in the next.
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